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Sri:
Srimad Ramanuja Gita Bhashyam — 5t Chapter

(Explanations from Tatparya Chandrika of Swamy Deshikan)

TV

The @=TIA\TST by Bhashyakarar at the beginning of chapter Five gives the transition from the

previous two chapters with the contents of this chapter thus:

I TLATY FHIANTET TATH AT AFEAETHT AT T T STHH | ATTIITEHTIOT: ST
FHIRTE FATATHATHETE, ATHATEA T FHLAT MLIEAT 9 SATIEE A T IH | T
FHIRTET ACAITTHGTEAE ATASTAT: A5F FHANAAT ST AT TTIHIE 9 TIAUT a1 o
fRrerreaa |

In the fourth chapter the varieties of Karmayoga along with its being of the form of knowledge of

Self and the importance of the aspect of knowledge was taught.

In the third chapter itself the superiority of Karmayoga over Jnanayoga even in case of one

competent to take up Jnana yoga was established due to following reasons:

Inclusion of ATHSATATIHETT as an integral part in itself seaR A=A {
- Its being harmless — YATEAT]

Being easy to practice — HHIcAT(
Not depending on anything else to start practicing — F¥a&re@Tq

Now the aspect of Karmayoga achieving the vision of the Self faster than Jnananishtha, the way
of practicing non-doer-consciousness will be established and the knowledge which arises out of

such practice would be searched.

This is as per the summary of chapter five told by Sri Yamunacharya in Gitartha Sangraha:

FHIRTE HiHd A5 FPET TIGET: | TR TIATEATT IS4 || A, |
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The word fa=m: in afgem: stands for some of the accessories to Karmayoga taught here. sig[ here
means FEEATTHRYETHAYE:, AT stands for TRRAEITEYTE, T is the ways in which a

Karmayogi practices which lead to such JnanaVipaka.

Karmayoga being of the form of Knowledge of Self is an important aspect established in the

fourth chapter.

The fact of Karmayoga being easier to adopt and capable of achieving the results faster than
Jnanayoga are told in Gitarthasangraha. But here Bhashyakarar mentions ¢/ alone with the
idea that the 1= is an 31aT& of what was told in third chapter itself. The aspect of <& which

was not told earlier is established here in this chapter.

FHINTeA S GATTHTATRTE T TN T ST = feredd — This summarises the aspects

told in Gitartha sangraha as 1= TfZeT: TR[ATATFRTCA.

T STTH — The Jnana which has reached the state of perfection is meant here.

Sloka 5.1

I AT
TATE FHOT F AN F A9 |
To3d T T R R 01 ||

FOT Hey Krishna FHuIT €+478 Jnanayoga T: 7% = and again Karmayoga /¥ you are
teaching me. TaAT: Between them I T2 = whichever is decidedly the best for me T &
qfe that you tell me.

FHOT T - AT T FHANE T 9y | wag 3w safa - B sreamd 'qaged: wors e ua
F:, FHARA GG HOTRIIET AAARA AL Hrq i giaarer, O gha=gear:

FTA TR GO 37T ¥ (ST U ST, |7 UF A ASTiHCieT SRyt aree 3ia sHHst
T 3 | T AT SFARHHA AT ACATTHETETE 95 U S1haq G5Tq 9 99 999 i
g, [ AR |
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FHT H=ITH means Jnanayoga and Karmayoga both you are praising. This is the gist of this
teaching here — In the second chapter having taught that a §9& one who is desirous of
liberation should practice Karmayoga first and having cleansed his mind of all the impurities
from Karmayoga such seeker should attain the vision of the Self through FTHFTT. Again in the
third and fourth chapters it was taught that even for one who was competent for ST, FHIART
only is beneficial and that such FHHHT itself is the means to attain the vision of the Self without
the need for Jnanayoga and this was Karmayoga was only extolled. So between these two
yogas — karmayoga and Jnanayoga, from the point of ease of adaptation and shortest time

needed to attain the vision of the Self, whichever is decidedly superior that you tell me.

FHOT T TE - ATART : FHAN = 941 — Here the words S8 and T are about #T&T and TR
which are going to be told later and so the meaning of FHUIT =T is explained as AT and
FHUT TRTH is given as Karmayoga.

Tdg 3<h wafd — The gist is this. What is the intent of Bhashyakarar here?

There can be doubt here: It is not told anywhere that karmayoga is to be given up. Jnanayoga
has not be praised such also. And even if both are praised as worthy of practicing, it would

ultimately mean that one of them is to be chosen. So there can be no question of thinking that
one is superior to the other and such doubts. So why is Arjuna asking such a question? is the

doubt. That is answered here by Tag<h wafd.

T3 Teamar "quedT: ToH FHAN UF F714:, FHANT GIaared: Hm oy AN A= w9 i
gfaaTer - In the second chapter it was taught that karmayoga has to be embraced by one in
order to cleanse one’s mind of all impurities. Once the impurities of the mind are got rid of, one
should leave Karmayoga and practice Jnanayoga. So Jnanayoga is direct means to attainment

of vision of the Self.

I T I AT REE LTI AT FHAET U SATTET; 8T UF A STETTEAT SAHITHT
AT Thd FHAST T, =TT — The meaning of I4: is what was taught again in the third and
fourth chapters. Swamy Deshika notes that this can be understood to be told as such based on

the practice of Bhashyakarar himself.
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T TAAT: AAANTHRHANTAT: SATCHITIEAT AT Tg Ueh SIRATq AEATq o 97: A99 i gHfeay, aq &
qe - The line of thought for interpreting the part Taa e TG = is like this - If karmayoga is
to be given up, how can it be worthy of practicing? If Jnanayoga is the means for the vision of
the Self, how can Karmayoga also be such a means? In the second chapter it was told that
Jnanayoga is direct means to vision of self without the need for anything else in between -
FeatgaaTad. In the third and fourth chapters it was told that even Karmayoga is sraafgaares
to a9, So both were told to be direct means to attaining sTeH=9iH. So while deciding on
which is superior between them we should understand that it is in respect of &= or ease of

adoption and 457 - how soon the results can be achieved.

The interpretation of FT=ra %= is according to what was interpreted earlier in 2 =71 — aq
L ST M2 e O farsaeasg et |7 @& 9=+, The word T2ra and g2 are to be taken
along with 2 and not 8. Krishna being #as and Paramatman there is no room for % and
AT in this teachings. It is always 21 only. SO it is not g2 g2 but TR 2o a1

TS

The use of being superior is to be taken in that sense — ‘ST FHAATITAT TaFHed STH HIHAT 07

TN AR’ — When the end result achieved by both the means is the same which is
AreHEeid, the fact of one being superior can only be in respect of other characteristics and they

are to be understood as @I and =7,

Sloka 5.2

CIGHEIREIE
g FHAETE ReSagHaHy |

TITEY FHESATET FHAN AT 102 ||

T Jnanayoga FHATTA and Karmayoga ST = 59&#<T both these means beget one

Liberation. T But between them FH&E=ITET FHART: fATAsTad Karmayoga is worthy of

selection compared to Jnanayoga due to its wonderful characteristics.
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HITET - ATARE:, FHART: T AAARLHRET AT IAT ATt et | 7 g FHa=mag -
AFARI FHANT: TF fafarsaa |

=19 means Jnanayoga. Both these means namely Jnanayoga and Karmayoga are means to
liberation without mutual dependence and even for one who is competent for Jnanayoga. But of

these two, compared to Jnanayoga (FH&=ImaTq), Karmayoga is better.

HITET - ATAANT:, FHINT: T ATFINTAHER AT IAT F0eqT (7 2aeamal | AT T FHAATG -
AT FHIRT: TF FAfreTa |

When one achieves the capability needed for starting Jnanayoga through Karmayoga,
Jnanayoga can be adopted discontinuing Karmayoga and attain vision of self. It is thus direct
means to attaining vision of Self. In the same way, since the contemplation of the nature of Self
is integral to Karmayoga, it is also a means to vision of Self without the specific need for

performance of Jnanayoga. This way both are direct means to JTcHATATETL.

If a doubt arises that ‘is it not that only for one who is not competent for Jnanayoga should adopt
Karmayoga? So for one who is competent, where is the need for Karmayoga?, it is answered
here that even for one who is competent for Jnanayoga, Karmayoga is a direct means and
Jnanayoga is also direct means. If that is so, one should be able to chose any of these as
desired. Why should there be special stress on adopting Karmayoga for all? The word  in T3
q - but of these two, shows the specialty of Karmayoga. That is nothing but ease of adoption
and how quickly one can get the end result. Anyone who is particular about these should take

up Karmayoga only.

Sloka 5.3

T IR -

T F A=t av 7 5f® 7 Fgafa
fre= iR weramey i sremeread 0 3 |

T: A Karmayogi who 7 #Tg#1Td does not desire for anything other than Atman 7 2 and for that
reason only does not hate anyone : such a one WgTaT2T Hey Arjuna, Mgrg: M- s=:
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should be known as one is a A@=T=as without dualities or pairs of opposites &: f§ Such a

Karmayogi only a=4Tq @ T=4d will easily be released from the clutches of Samsara or

transmigration.

T: FHANN TEAAATHTIHEGH: TeITARh (FATT T HATd, a0 U Faf 7 3, 90 @ gsus: T, 9
Raa=md - fasms: 39| 9 R geaaanaeadr g awemq T4 |

A Karmayogi who is fully satiated by the experience of the joy of Self which is integral to
karmayoga does not have a need for anything else and for that reason only tolerates the
dualities such as happiness-grief, failure-success, win-loss etc., such a Karmayogi is a
fAege=amet — means he should be known as one who is incessantly contemplating on the Self.
Because he is steadfast in Karmayoga which is easy to practice, he will get released from

bondage of karma with ease.

T: FHAN TEAIATHTTHATH: TETATh AT F FISeAd, Tq U7 A T 518, 99 09 7598 =; 9
Aea=m - Foasees: 3T 53 | 9 B §Faan i gadr 99 aeend =4 |

Karmayoga is special because of its ease of practice is being told here.

The word A&t should not be taken to indicate a SIS, Because in the previous sloka it
was told FHIRTT faforsaa and also for the reason that it is not easy for a STTATRTAY that is one

who is steadfast in Jnanayoga to attain liberation. So this is to be taken as praising Karmayoga

only. Also it is going to be told later in 5t chapter as H+aTa¥] HgTaTgl L.@HTHANT: (3. 5-6).

Considering all these, Bhashya for the word fRea&=aTY is ‘aI: FHARY .

The mula sloka has just = Eh‘l'sf&%ﬁ — means does not desire anything. Normally desire is only
with respect those that are extrinsic and that is to be abandoned — that is 7. So the meaning of

T FTAT is due to the joy of the experience of the Self which is intrinsic. So Bhashya is T&=avia
HATCHT A

Bhashya ad = fuf% 7 32 — indicates that for that reason only he does not hate anything.

Because the desire that is obstructed leads to hatred. So when desire is absent, hatred would
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not be present. So the mula sloka has 7 gf2 first but according to meaning Bhashya explains 7

FTAfd first and then 7 32 as 99 73 7 3f2.

The dualities cannot be totally eliminated, they have to be only tolerated. So Bhashya is &5 #g:.
This also implies that one who has T and 5 cannot tolerate dualities. One who is not having

FSET and so 29 only can tolerate the pairs of opposites.

The meaning of § in @ a=eTq =44 is H1F4 ease of practicing.

The @t or ease of practice of Karmayoga was told and now karmayoga and Jnanayoga are
compared from the point of end result and karmayoga’s <7 is going to be taught in the next

few slokas.
Sloka 5.4
FAARTRHIRTAT: SCHTTAATEANTE SR AT 3Ig —

In respect of being the means to sreHATEATERTT or vision of Self, both Karmayoga and Jnanayoga

do not have mutual dependence. This is explained here.

The meaning of ﬁ:mﬁ told earlier will be explained in the next sloka. Here it is told that
Karmayoga is capable of achieving directly the vision of the Self. There is no need to mix
Jnanayoga with that. Similarly Jnanayoga is capable of resulting in the vision of Self and there is
no need for karmayoga to be mixed with that. That is the bhava. This is a very subtle aspect

explained here.
ISEIIRT TRETAT: Fagfeq 7 qfoeat: |
THHTRAT: FRRHATE = B |1 4 ||

e ANT Jnanayoga and karmayoga are 3% different in respect of their end result T Ta&~aq
thus say the ignorant one. Tfe=aT: 7 those knowledgeable about the shastras do not say so.
ITIT: TEGTY LSRR ED Irfeerd: One who adopts any one of these two which have the same end

result in a proper way % favad gets the fruits.
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HAARTHRHINT AR TANAT A TAZ T F qTAT: ATASTAAAT:, T qioedT: - AFeatag: | FHIWT
AR UF e, AATRIE] U ScATad e areaia 3 a3 Srsiad IoeRe aawar 7 afesdr
T | IWAT: ACHTAATRAFRAAN: THBAET THH AT AT 5 TT T AW |

Those who opine that Jnanayoga and Karmayoga are different in respect of end result achieved

are SITAT: - meaning those who have not yet acquired the right knowledge. So they are = Tfo=dT:

- do not have the knowledge yet. SgTITg& AT e TUST AT AFTAT = Ifved:. That means those
who say ‘Karmayoga can only beget Jnanayoga and Jnanayoga only can lead to 3TcHHATEITRTT
and so due to difference in result achieved they are different’ — such people are not Tfi=ds.
Since both the yogas have the same end result of the form of sTeHTaw %, one who adopts any
one of these would attain that result of sTcRTa= T only.

FTHANTRAFRT — The word F&gaHT does not indicate Kapila maharshi’s @& Z9i+ or aa3fer's
TRTE9TE. That is not relevant in this context. Those darshanas are refuted in Brahmasutras very
clearly. So they mean Jnanayoga and Karmayoga respectively — &I means H&J3T J&dT
HTYTLONIH ATCHATE F1edH, TEAeTUEY diedH — that is Jnanayoga here and TRT means

Karmayoga.

FAHET JIRYAT I AT o STAT: AACTHAAAT:, T TOSAT: - AFATAR: | FHANT ATANH U AT,
ATAARTE] U ATHTIA el ATEFTT ST aAT: FANGT JIFA davd ] 7 T0SdT 3cq9: | IHAT:
ACHTAATFAFRHAAT: THFHAET UHH AT ATEAT: T T Fel aHd - — The mula sloka has Jo% FTaT:

waat~d — The difference is not in their nature itself — they are different by nature — Ta=TTIFa
does exist, it is ITHTIO and that is not what is negated here but the difference in terms of the
end result achieved by them. This is also told clearly in the next sloka itself as ‘T YT=rd
T TN T, So practicing both independently is established only. So Bhashya is
FAHATG UL, In the next sloka, those who accept both as giving the same result are praised

as T: 99Ita ¥ 7979 and here those who do not see so are ridiculed as aT<T:.

The meaning of T Tf9aT: in mula sloka is not ignorance which ends up in & TS — that
is practicing what is not according to shastra. So Bhashya is IFc@tas: - meaning those who do

not have complete knowledge.
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Sloka 5.5

Tag T fagonfa -

The same is explained.

In the previous sloka those who saw the two as different were ridiculed. Now those who see

both Karmayoga and Jnanayoga as same due to their end result being the same are praised.

TeTEEd: T ST TR 79 |
T 9156d 9 IR0 9 T: qeafa g geafa || 5|

e 7 1= 914 The fruit of the nature of vision of the Self which is attained by Jnanayoga
Nishthas Tq TN = the same is attained by karmayogins also. & 9 W 7 Ta T: T
One who sees both Jnanayoga and Karmayoga as one as they yield the same result, & Teafa

he is the one sees the right way or has the right understanding.

qied: - AAMY: TG AMHTTAFAEY Tl I, T TF FHARMAE: AT ITIQ | T THHeAAT Th
JioTsh Gied T TN T T: 99T, T 9e3fa, ¥ uF ufveq:gaa: |

The fruit of the nature of vision of the Self achieved by those steadfast in Jnanayoga is verily
achieved by those who have steadfast in Karmayoga also. Thus, one who sees both
Karmayoga and Jnanayoga as optional due to their nature of yielding the same result, has the

right understanding, he only is a 7fi=q.

e - AME: — The word & is meaning FTAAE: here. HIET AT, T3 38 HIEAT:,

TET §EAT gleg: AN TIIET: FEAT: or HiET ATHT T AT FEAT: |

Tg ATCHTAATHART Fef AT % U FHANS: AT IT7d — The meaning of ¥ is not Ierfaer
but %=, That fruit is STcATa. The words TT&T and FT are not ITTIYT as the usage is in

plural and so means those who are practicing them.
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TAH UHFAET U dehiodd qied o T 9 T: 931, § T93(d, T UF qrved:zaal: — When two means
are not mutually accessories (JIZRTIETATA is not there) and one does not depend on other for
end result, the T=T is for aﬁm‘f{ — option to chose anyone for practice. This can also be
seen in Brahmavidyas found in Upanishads. There are 32 and the end result of Moksha is same
for all and if a doubt arises whether a mumukshu should chose one or more than one etc,
sutrakara says fa@earstaferewerearq — there is vikalpa means option to choose any one as the

fruit achieved by all is the same.

Sloka 5.6

T Ay 3g -
This is the difference between the two.

The fact of Karmayoga being superior was told as FHIRIT fafarsad (5-2) and then one can chose
between Karmayoga and Jnanayoga due to the end result being same was also told. How is
this possible? is answered here. Karmayoga is special because it has ease of adoption and
yields result in quickly. Jnanayoga gives the same result and so it is an equal option. But none
is useless because they apply to different srfar=Tfts, based on their competence. So there being

an option as well as Karmayoga being special are both valid.
T AgETR! SEHTHHIRG: |
THTHT HiAsg) 7 Fronferrsaia 106 ||

HETETel Hey Arjuna, S+aT8e] Jnanayoga sIaRTd: without Karmayoga g T:@H is impossible of
attainment. T TH: While a Karmayogi §¥: being engaged in the contemplation of the nature of
the Self T AT stferT=a( will attain the sTEaEa®T without delay.

HTE: - AT T AAE: FAARE, Fod T STAFT: | TRRH: FHERREET9 T A -
AL F@T FHART GrefA@ET 7 RRur sieaq wTe Jg] A3 - AT ST |
AAIETE: T AGAT §:@T ATHANT QT §@ETeAE g ST F=or ST $oad: |
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T+ITE: means Jnanayoga SIRTd: means without karmayoga is impossible of adoption. T
means one who is engaged steadfast in Karmayoga is ¥9a#a g+ engaged in the
contemplation of Self and achieves Karmayoga with ease and in very short time attains 3.
While one who is engaged in Jnanayoga achieves the result with great difficulty. Because it is

achieved with great difficulty, such a Jnanayogi attains the Self in long time is the meaning.

HRATH: - STAAET: AT FHARME Fd TTHH A0 — It was told that they are mutually

independent and so the meaning here is without Karmayoga one cannot even start Jnanayoga.

After starting Jnanayoga, there will be no need to continue Karmayoga. So sTaea=atats will

not be there without Karmayoga is the meaning. This is told in Bhashya as W‘*T@?r

T FHA N T AT UF I - SATAAATL: T FHAN qrertaedr — Meaning of - is
aefi<t:. Because it is karmayoga prakarana, sTcEaE"=¢l: is the Bhashya. The intent of T4

is without the need for Jnanayoga.

T TR0 STUa T T&] AR - ATHTH AT — The word 7 is to be used with =T and not
with sTfeRT=g . This is made clear in Bhashya as /@i« &1, The word Fg] is the end result as

applicable to Karmayoga and so 3T+ ST is Bhashya. Meaning of ST is @TeATeRTY.

AR T HdT 3@ ATHART AT, T @HATeI@Tg ATCHTH =0T STt 32 — The end result
is delayed in case of Jnanayoga while it is attained without delay in case of Karmayoga. That is

the S or differentiating factor between the two.
Sloka 5.7

LIRS EE FACIREISCIRIRE RIE-OH
FAATHATHT Fa= (a7 forega 1 7 ||

TRTH: A Karmayoga niShTha f3[&TeT has absolutely pure mind. fafSrateaT He has won over
his mind. Srafeg=: He has won over his senses. FasaTe AT He sees the souls in all
ensouled bodies as similar to his own self. Such a person Fa=Ta 7 fer=ra though performing

actions, does not get tainted by them.
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FHAINLH: T AT THGRIRTETEY fAge FHIO adAT:, o fAgaAaT: RfSareT e wfer
FATIARTEET qad [ASraaaT: aq TF Srafea:; Hig:Ar=T ATaaa T ara M M Sadr qasareTJarcr -
AYT IATIATATH, SATCHHT SATHT TET TET TASATHVATHT; AHIATATIH Aqavee=ed g Iammt
T THTHIT ATCHT;

One who is deeply engaged in karmayoga, being established in eTT&17r karmas, of the form of
worship of Paramapurusha, which is pure in nature, has a pure mind and has won over his mind
easily as he has his mind interested in 3¥I=q=H, action which comes naturally to him as he has
been engaged in F4 in all the births so far, and for that reason only having won over his senses
becomes TAYATHIATHT as he will be steadfast in the contemplation of the true nature of the
Self. FFTATHATHT — FAT — ATHHT — ATHT — having his Self similar to what is being the self
for all ensouled bodies such as deva and others, - such a person. To one who contemplates on
the true nature of the Self, the form of own’s own Self and the self in deva and others are

similar.

ATRATAT THATRUMTH-RAATETTAT AATRRETEWAT] | THAfaqd: 997 qqTeagy SERHadr
qUETRR i i i a9 ag7 (har 5119) i swa@a 989q | § TE@: 9 Fa A9 SHTeAt
STATIATA 7 foread 7 "aead; o7 stf=rer ey S e |

Because of the fact that the differences in forms such as Gods, Men etc are all the due to the
modifications of Prakruti or matter, that cannot be the form of the Self. The Self who is
dissociated from Prakruti is of the same form being of the nature of consciousness in all the
bodies such as gods and others and this will be told later as ‘the Self which is without any
defects is equal in all’. Such a Karmayogi though is performing actions does not get tainted with
the idea of Self in the body which is not the Self — does not get tainted means does not

associate himself with such wrong ideas. So he attains the vision of the Self very soon.

In this sloka, the reason why Karmayoga is easy to perform and gets the end result quickly is

taught.
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FHAREE: T AT I THAEIRTEIASY [9E FHI0T adHT:, I [GEHET: — The meaning of STeAT in
fafSraTeAT and fareETedT are to be taken as intending mind. Because these are told along with
fSrafesr:. The ¢ in mind is elimination of 7=1¥ and T and the defects of the nature of TrT

and 2 which are caused due to them.

fafSraTeT FaTvared FHIO ATIqHTEET e fafSaaaT: ad ua Safesa:; - The winning over told in
fafSrareT is primarily with respect to mind. The meaning given as fafsrasz: by other
commentators is not accepted by us. When the mind which is like the pillar for all sense organs

is won over or controlled, the sense organs would be easily controlled. So Bhashya is dd@ Ta

Srafee.

Tl AT ATATHA T B AAT TAGATHIATHT - HATT ATTSATATH ST SATCHT T STET
TAATHATAT, - The explanation for the word FE[ATcHYATT is very unique in our Bhashya. It
is to be split as TAYT ATHIT ATHT TET AT TAYATHHATHT. The word TFIa means all bodies of
embodied souls such as deva, manushya etc. 3TH9Yd — here the word 9 indicates ‘being’ — it is
T like we say T& | FHIO. It is also similar to &F¥a=TT — consciousness which is being
the attribute.

ATCHIATATHH AT <L 1% TATSIAT T9ET F THTFHTT ATAT; - The intention is not T= but
THTHLA. So Bhashya is IaT&MT a7 9 U1 AcHT; Because each sTeHT is different and real
but they are all of the same essential nature of consciousness. Identity is of selves is opposed
to all SHTITs — T, TTATT and 9158 and TaT9<. What was told earlier so far and what is going to
be told later are also not positing identity but similarity in nature of selves. So there is no
contradiction is telling that the selves in all — deva, tiryak, manushya, kshatriya, brahmana,
pandita, daridra, dhanika, taruna and so on — though there are differences in forms, the self is
similar in all. The differences are also real and due to karma but in the real nature of the Self, it

is pure and all are similar.

This is like telling ‘ayam ayam eko vreehihi’ or ‘this rice is the same rice existing in all houses’

etc. Here identity is in respect of class of being rice and not in svarupa. In the same way, telling
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that ‘this self is existing in all bodies’ means the Individual Selves existing in all bodies are

similar or equal.

TATRHETET AT or-Ererasaaar steATaRaraward — A doubt may arise that what we see is
that the variety such as deva, manushya, brahmana, kshatriya, one who is young, old etc are all
different. How can we say the selves are equal. In that case will not Shastra which says ‘T[T
I97d’ meaning a Brahmin should perform Yaga — such statements would not be meaningful.
That is answered here as the differences are due to the modifications of matter and not of the
Atman. The differences are real but due to prakruti and not the Self. That is happening due to

the adjunct of Karma which causes the Self to get associated with various births and forms.

TRATHh: HaT JATRagY ATTHHLaIT a3 "=aiw 7 96 77 (far 5119) =i sevawa
F=Td — This will also be told later that in their pure essential state, the Selves are all of the same

form of consciousness. That is what is meant here.

q TAYA: FH Fad AT SAATHI ACHTTTHTAT F foread 7 daeqd; — The meaning of Fa ST 7 fored
has to be understood again in the context of karmayoga. It does not mean that even if such a
person does prohibited acts, he does not get tainted. That is not the meaning. So that is
explained as if such a one is performing karmayoga, he does not get affected by anything that
obstructs him from attaining the fruit of the vision of the Self. That is having an idea of Self in
what is not the Self. This is told in the next sloka. 7 T is explained as T H&r&ad — he does not

get associated with such thoughts including aT9-T.

3 TR ST YT e2f: — The conclusion according to context here is that it means he

will very soon attain the vision of the Self.

Slokas 5.8, 5.9

Tq: FHATG AEATY FHANT T AT, Ad: TIUTerad [ —
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Arjuna’s question ‘Iq T TAAH aH iz is thus answered that Karmayoga is superior form the
point of speedy attainment of result and ease of performance. Now Bhagavan Krishna, knowing
Arjuna’s mind, continues to teach him the next aspects which is indicated in Bhashya here.

What is expected of such a karmayogi is going to be told now is indicated as Taufard 9JIT.
A7 fRfRreEaH i I 7T aafaq |

AU eI Tegr e u=aa |1 8 ||

EERIECE R RIRE R el

FfeeaToftfecamsiy ad= sfr a0 9 ||

deataq Ih: A Karmayoganishtha who has understood the real nature of the Self 7939 while
seeing, U4 hearing, ¥ touching, ﬁrsrrr smelling, 37*1 eating, == walking, ¥4 sleeping,
T breathing, <19 speaking, ﬁ'ﬂ?l‘v[ while leaving out g holding, ?ﬁq'&‘rr opening eyes,
A=t closing eyes, AT STeATATY ad+d $id gT¥4 having a clear understanding in the

mind that in all these acts the sense organs engage in the respective sense objects 7@ T

FLTH T 774a should know that in his real nature he is not doing anything.

The shrotrendriya is hearing and not me. Vaagindriya is engaged in speaking and | am not
speaking because these acts of hearing, speaking etc are not in my essential nature dissociated
from matter and they are all natural tendencies of respective sense organs and coming only due

to association with prakruti. This is the kind of anusandhana told here.

TAH ATCHAE (A STATGH A A e ATIO ARG = FHH (e JTI07, JTOT: F T AwAy aaie fa g -
el 7 7 HEG FAR =fd 7737 | AT a9 FHg s ay S99 A, T
TEEIILHH, A A 57 |

Such a one, who knows the nature of the Self, should contemplate that the STAfeEgs — or organs
of sensation such as organ of hearing etc., the organs of action or #4f*z='s such as hands etc.,
and 9797 or vital airs are all established in their own respective objects and so should reflect that

‘I am not doing anything’. My nature being consciousness, this kind of doership is due to
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association with senses and vital airs which has its roots in Karma and not in my essential

nature — he should reflect like that.

T ATHAA A AT SATHTaaTror — The organs of sensation A ~&Ts are F&H, AT, @,
7T, For=aT - sight, hearing, touch, smell and taste. This in mula sloka has T¢I, [Ua, ¥,

FATTEI o FHTaATOr — The functions of karmendriyas are - =g, o4, a9, U4 - and the
organs are 9T, 97, 91, 3T+, qTfor. The word ﬁ'ﬂ?—l‘{ stands for both 9727 and I9¥Y — organs of
excretion and reproduction as told in Bharata — ITq® AeRTT& A Iead ool

TOMT: = — ¥9, a9, 3~aud, [FH9q - are all the various modes of vital airs such as =T and
others. The word a9 — this is the work of 9T which is a specific type of vital air. Here the word
zf*aa would indicate T in ISTEeT&TuTT as the vital air prana is responsible for the functioning of

all other senses as can be seen in the ITIEATE T50T in upanishat.

In sloka 5.4 avatarikaa, Bhashya is STAIRHEHANTAL: ATCHATTAATETATS AT ATAEIH 3 .

Here Jnanayoga and Karmayoga were told to be not having mutual dependence in respect of

providing the end result.

Jnanayoga cannot be started without Karmayoga - so if an aspirant wants to adopt Jnanayoga,

such a person has to perform Karmayoga first and then only it will be possible to even start

performance of Jnanayoga. This was told as F-aTH%] Hgldlg! . @HTHARINC: - TTNTA: means
without Karmayoga, T:@HTHH is commented as ITqH T<=F:. It is impossible to start Jnanayoga
without Karmayoga. But once Jnanayoga has been started, it does not need Karmayoga to

achieve the end result of sTeFETATERT. So this is the 99z, Similarly Karmayoga can directly

www.sadagopan.org Page 16 of 63



lead one to achieve THATATERTT and so it also does not need Jnanayoga for achieving the end

result.

What it means is while one is performing Karmayoga, there is no need to perform Jnanayoga
also along with it. Similarly when one is performing Jnanayoga, there is no need to perform

Karmayoga along with it.

Now Karmayoga has two aspects — karma and Jnana — nitya naimittika karmas are common to
all yogas, so keeping that aside, a Karmayogi has to choose one particular karma such as
AR, AU, T, FTeA7395 and so on and perform that with regularity and without break.
At the same time a Karmayogi is also contemplating on the nature of Atman. Over a period of
time, while he is performing the Karma, the SIT=TeT becomes prominent and so he achieves

Atmasakshatkara. He does not need to do Jnanayoga at any time.

Jnanayoga has nitya naimittika karmas and contemplation of pure nature of Self. It is told as
AR Saear=: TReETe 47T by Sri Yamunacharya. A Jnanayogi does not do karmas

such as =83, I9F, A\, etc as part of means but he is all the time contemplating on the

pure nature of Self. That over a period of time achieves ATcHATATERTT. It is very difficult as it
needs a lot more THTIAT to just contemplate while not doing karma because this is not
something one is used to. One should have complete control over the mind and senses. In
order to start such Jnanayoga itself, mind should be first pure because without such pure state
of mind, one cannot start contemplation. For this one has to adopt Karmayoga and only after

achieving control over mind, one can either take up Jnanayoga in which case he will stop doing

the karmas such as =33, TqII, ATAI= etc which was part of Karmayoga and start

contemplation alone.

Or, a Karmayogi can keep continuing the karma chosen and take it till he perfects it when

ATHATATERTL happens.

In either case, Nityanaimittika karmas are a must.
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TAH ATCHAE (A STATGH A HA AT ARG = FH (e JTI07, JTOT: F e AwAy adie sfa g -

el 7 7 HEG FAMR =fd 7797 | AT a9 FHg oS ay S99 A, T
EEIILHH, ST T s |

....continuing....

FAEI AT A ST GTA - AR 7 38 hi=rq FAUTH fa 7A=4d — He should reflect that the

N

senses are engaged in their respective objects and | am not doing anything.

ATFEAATEET TH FHLA TG AT HTH 3390 FGcad], T FaeTaIwH, 3 7av4q sca: — The gist of
it is explained here. How can it be said that Atman does not have doership? It is established in
Brahmasutra that dT «r&Tea<ard — The Individual Self has doership else shastras will become
futile. So how can one attribute one’s doership to the senses which do not have doership? This
is explained as FTHFEITET — in his essential nature, the Self is pure consciousness. The doer-
ship that is seen here is all due to association with prakruti. So in his essential nature, atman
does not have this kind of doership. So it is not that karmas themselves are false. Karma is
91T and causes one to get associated with body, senses etc and so that is indicated in
Bhashya as 3% Fyca¥q — means T0IITI&9IH — of the form of virtues and sins. So the meaning of
T=atad is one who is reflecting on the nature of the Self dissociated from matter —
f=aTfereasd. The Self with the body which is is #MT{er has this kind of doership and 3dTfe is
karma. The Self in his real nature without karma upadhi is of the nature of pure consciousness
and does not have this kind of doership. So a karmayogi should contemplate on such a nature
of the Self and that the various actions being performed here through the senses are not in my

essential nature but due to the association with senses which is having its roots in karma.

In the liberated state the @, SThea of the nature of carryout out Paramatman’s wishes,
enjoying the rapture of union with Brahman etc. are all present and a Mukta can also take one
or more bodies as desired in order to carryout Bhagavan'’s sankalpa but they are all not due to
Karma because in that state he is freed from the bondage of karma. But while here, he is
associated with karma and all the different types of doerships seen here are due to association

with matter which is modified into body, senses etc and this kind of doership is not in his
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essential nature. So he should do the karmas but should think that ‘Il am not doing because it is

not in my essential nature’. This is the sTTa~4TT needed for a karmayogi.

Sloka 5.10
FTE[UATETT FATT T AT FAUTT I |
e 7 1 9= g et 1010 ||

T: One who FFTUT FATMT STET attributing the karmas or actions to Prakruti or matter, FS37 @@t
having renounced the desire in fruits of those actions FXfd performs the actions &: such a one

T3[I3H TFHT 24 just as the lotus leaf in the water a9+ 7 fererd does not get tainted by sins.

TGS TFHA: 37 I=4d, "R qAAggwg (Far 1413) 3fd R a&9d - The word 5[ here means

prakruti or matter. It will be told later as ‘my cause is matter which is enormous’.

giReTor yHRTRuHRTE TR SRR SEfRaTaT TFdt "TIT JUAT SATIRAT SHABILT FH
Elgrf&r YT — The senses are all modifications of matter and matter is only existing in all these
forms and as told earlier 793, 74 etc, one should attribute the karma to matter addressed as

brahma here.

HAES FAT A9 R w5 T Fwift wf, @ yFidgsaar adamE: @f¥ - then having
given up attachment to fruits and reflecting that ‘I am not doing anything’ and does karmas, such

a person even though is present being associated with matter

THATHTTHHTTE SeEggAT 919+ 7 foread — does not get tainted by the sin which causes one to

get bound to samsara and which is of the form of thinking prakruti itself is Atman.

TIIATHATRTET - TAT IS, AT G942 A9 7 foreaq, aom 7 forera sork: — such a person does
not get tainted or gets associated with, just as a lotus leaf does not get tainted by water though

it is in contact with water. That is the meaning.

www.sadagopan.org Page 19 of 63



A doubt arises here — though with desire for fruits, when one is performing karma, if one
performs with the thought ‘I am not doing anything’, it should not be a defect? And, if in reality
an individual Self only has doership, what is the use in thinking that it is due to IaTf& or a
limiting adjunct? And even if one is reflecting like that, will not mere association with prakruti

itself make one be drowned in IgrAYAT? These doubts are cleared in this sloka.

FEERT TFid: T8 394, "WH AMHHgaag] (Far 1413) =i g F&7d — Here the word 5g] does not
mean Gﬁ?ﬂ?ﬂ‘r{ because the prakarana is about negation of doership for Jivatman. So attributing
doership cannot happen. Not even Parabrahman, because the prakarana is also talking about
association with matter due to 3uTf& and that does not apply to Paramatman. So brahma
shabda is taken to mean prakruti which is seen in its modifications of the forms of body, senses

etc. The effects of Prakruti are also addressed as Brahma in upanishats. In mundaka upanishat,

TEATedasg] THEIHS 9 S1ad’ (4.3, 1-1-10). The meaning of ] is =415 or collectivity of
sentients and non-sentient in the unmanifested form. Through that all the FFI-HI<F&T seen
here which has name and form are born. Keeping all these in mind, brahma shabda is
interpreted as prakruti here. In Bhagavadgita itself it is used in 14t chapter which is quoted by

Bhashyakarar here.

o . oo o o o . . .
eI TOT TR AAITTH A ATET AT Zea TR0 T EIqrAT Thdal — The explanation of the meanings
of previous sloka are given here. The word WWT{ indicates the prakruti referred here is not

TA9FT but what is existing as modifications in the form of senses etc.

"I U TATTGAT ITHIAFRTLT — The word FHIT in mula sloka is in plural and so the varieties of

actions told earlier as 793 etc is indicated.

TFH T[T LTI FATSA AFeAT " TEhf= FUH S T2 FHIOT H, T TR AHGEqAT TqqT: S —
The mula sloka says ‘®ITd I’ — indicating doership to Atman. In order to remind that such
doership is due to SUTfa, Bhashya again stresses ‘@& farf3yq #2rta =i = w41for #20f3. This

again stresses that fact that such doership is not in his essential nature.
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TFATHTHATTEI FeelgqdqT 19+ o fored — The word 977 in oo T & 9199 - is about the wrong
thinking of bodly itself as the Self — SgTeTa®=TT — that is a big sin. Swamy Deshika quotes from

Bharata here

TSI AT HTCHTAH TeIAT AT |

T 99 T i 979 AT ATHTIZTIOT || (7.97.3. 42-35)

One who thinks that the Atman who is not existing as body but exists as Jnanakara, subservient
to Lord etc thinks as body which is inert, and thinks JivAtman is the Lord, he is independent etc.

what sins has he not committed? That means he would be committing all possible sins. Here

the word T indicates that kind of sin. STHTHT sTcAgfE: o1& Fatata a1 7fa: (F.9). In this
prakarana this meaning only is most appropriate. Such sins cause one to get bound to samsara.
Swamy Deshika gives the definition of 1T as A TTH AHTFHA-AATATIHOH 2 7T, In

Chandogya and Taittiriya kaathaka also it can be seen — ‘TEIATHT Tafa< AfacaT | T FHOT foreqa
9T’ and in Chandogya, ‘T HFhd T gohd T4 ITHTAISAT fAad= (2. 8-4-1) where it means both

punya and paapa as both bind one to samsara.

TIIATHATFAAT - TAT T[T FFAHT HGEH AT 7 foread, o7 T foreard sef: — The example given
of a Lotus leaf is not just for showing the aspect of mere association but a Lotus leaf is born in
water, grows in water, lives in water etc. and so everything happens in water itself for it. Even
then it does not get tainted by any effects of water. In the same way, the Jivatman who is having
enjoyment, existence etc under the influence of Matter does not get tainted by its effects such

as g 9H and so on. That is the 9.

Sloka 11
FRAT ATET TIEAT FAATI AT |
TR FH FAlfeq T FFaATagEd 1111 ||
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F With the body, #9ET mind, 24T buddhi, Fa<: 33 and with the sense organs of

sensation, ITRIA: Kaymayoganishthas, ST @#AT giving up attachment — that is having given

up the idea of doership and attachment to fruits sTeHe[ET FHFa~a perform karmas for purifying

the Self.

FEAATIIG! R TETEd T TR BAaS AFAT IR ACALSY T, AETT-ATH -
FHIHA AT FATT FA: |

Those who are steadfast in karmayoga, perform the karmas which are done with body, mind,
buddhi and senses having renounced attachment to fruits of the nature of svarga etc. for the
purpose of purifying the atman — meaning, for getting rid of the bondage of karma which has

been continuing from a very long time.

FATATLGI -G AATeT FH TS FHATSH AT AT SATCHYLET TA T, ATCHIT-TTH -
FHIRIA AT Fafeq 3ca9: |

What was told earlier is again confirmed by citing aspects which are well known to have been

practiced by great people who always follow the shastras — fareT=Tef&rgier is told here.

& — here is the state of mind where it is taking decisions — FereaaTd — firm decision that ‘I

want to perform karma’

e - By this word ‘mere’, renouncing the selfish feeling of doer-ship is told. Or not having that

‘this belongs to me’. This word has to be taken for w139 and others also.

1T and others indicated FHfvsas and so Fa: a4 can be taken to mean A ==Ts — organs

of sensation. TUT o Faecd FAATEMIE FH Lgaca¥q — For Jnanendriyas Fa«@ means hearing,
seeing etc and not speaking, receiving etc which are acts of karmendriyas. Acts of mere
AT Ta=s are also having fruits can be seen in - &F: S[dT AT ST AT FHIAAT AT FATSTT T | TAHRAT

AT TToivx A 7RTE 7 || (WT.317.94-29)

T+ AT — This is interpreted as ‘FaTawade @FAT — renouncing the attachment in fruits of

the nature of svarga etc. This is because the 39 that is told is what is attained here only
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and also one would not engage in anything without some benefit. So the benefit of performing

karmas in that way is sTE[f which is removal of the obstruction to attainment of vision of self.

sH9[Ed — Shuddhi is needed for anything which has some defects. Atma is already shuddha,
so what is the shuddhi needed here? Though Atmasvarupa is shuddha, the atman in the bound
state — S&TcHT — has his attributive consciousness contracted due to karma and so he does not
realize the purity of the Atmasvarupa. Removal of the @& which is an obstruction to
knowing the pure nature of Atman is the shuddhi for the Atman. That is the T — THEIET is
not seen — we see only body everywhere and not Atman — though Atma is pure and without any
defect and is distinct and different from body, it is not seen like that by all. Removal of that
obstruction is the shuddhi for the atman. That obstruction is caused by pracheena karma —to

get rid of that one has to again engage in karma only but — without desire in fruits etc.

For karmayoga also there is a phala — it is not i because one will not engage in any act
which has no fruits — so does karmayoga have any fruit — it has the fruit of the nature of

destroying the obstruction to ATHHATETRTT — and then one realizes the atman. So it is explained

as ATHITA-TTH - FH =L ST,

Sloka 12
Ih: FHEGA TFAT ATTATIIT ATSHR |
SYTH: FTHRTLIT el ThT Aareqd 11 12 ||

T<h: A Karmayogi 5%« @@t having given up desire in fruits of karma, A8t erfras smrfa
attains the bliss of the form of experience of the Self. 37g<#: One who is not established in
Karmayoga, 19T el d<h: having desire in fruits due to the temptation of getting benefits
fae7d is bound by samsara.
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IH: - AHATARHHAY, AT STCHFAA:, FHERA AHFAT FaAH ACHLEY AT, AT erfeae
ST R s wasat AR A | oeh: A fa Rway 99 AHad A 1aa:
FHIHHILT Fel Gh: FAT FA (Acd FAM: T - RFgardy s&fa | o waaeiRa: seamsror
RO St FAOT e SITCHAT SeeHI=ATT TF FATO FAIq S S T4 |

I<h: means one who does not have interest in anything other than the Atman, that is, one who is
steadfast in the contemplation of only in JTHETET - the nature of the Self, performs karmas only
for the sake of purifying the Self by renouncing the fruits of actions, attains Sf&t QIT%H{ -
means peace of the form of joyous experience of the Self which is steadfast or f#2%. One who is
Tg<h: - deeply interested or curious about fruits other than the experience of the Self, having
turned away from attaining the vision of the Self being prompted by &1 or desires, having
attachment to the fruits, being continuously engaged in karmas, gets bound by such karmas for
ever — meaning he becomes A&, So, not having desire in the fruits of actions, having
attributed the actions to SI'T‘% or matter which exists modified in the form of senses, perform

karmas only for the sake of getting the Self rid of the bondage. This is the gist of the teaching.

The same karma can be the cause of bondage when performed with desire in fruits and can be

the cause of liberation from bondage when performed without desire in fruits - is taught here.

Ih: - ATCHATA R HHAY =TT AHFAA: — The meaning of IF: is equanimity of mind —
THTed=aead. That is nothing but deep interest in the experience of the Self while renouncing

every other fruit. So Bhashya is according to that.

FHERA AFAT A ATHLET FAISE — The AT of karmas was told earlier and that is here

FATHg — FHE TFAT means performing Karma for the sake of purifying the Self is understood.
AT onfeam sfer; e sremgwasaT Mg st -

At — e wan - [Aawr Fafa: [=T. - Being firmly established in a particular state — being
steadfast we can say. The words TS#T 9ITf=a¥ is not ATEATHTeT and that is indicated as &
T 9a=aT Agfaq. That is according to context here.

www.sadagopan.org Page 24 of 63



9ITiea — ST Aa®d — does not get disturbed in any way — enjoys the bliss of experience of Self.
Like it is said earlier ‘T FTHT T TALTTed T | AT-THTTT T FHTH FHIHT .

I ATCHATARTHAY FIA: ATCHAATRATSA G : FTHHTLT Foof H<h: FHHITIT Fae] eIcdl FHHIH: TEI -
fAerE=TT watad — The mula sloka has FTHFTT — that does not indicate T&¥=TT or doing anything
desired without any control but being deeply interested in fruits other than the experience of the

Self. Performing acts for attaining desired fruits is the meaning — FTHFTLU %ef T<h: is Bhashya.

The mula has fa&aa — meaning fAa< s=41: - so bhashya is feEaT wafa. Swamy Deshika

says FAATTATRATET — because samsara is still continuing presently.

AT AT G T RATHILIT TRUTATAT Tl FHHITUT See ATCHAT e H =TT T FHITOT FATd ST
Ik watd — The summary of 5 iy FTHIa ot Avaa qeatad |, till wer T<ht [Haead is given

thus. This also indicates the =TT - connection to next sloka.

FATALHSIL 2 - one cannot say let me attain vision of self and also some other benefits — it is
not possible. One has to give up interest in everything other than achiving STcHHATATERTL. So

there can be no compromise here.

e\ — we do not accept in svarupa nityasamsara as it is possible for all Jivatmas to attain
Moksha sometime or other but if one is going on involving in wrong things for a long long time,
he will keep going down and down and will remain in samsara for a very long time. Such
persons are refered here. It is not that there is a reality called ‘Nityasamsara’ and that some
people are bound to attain it. No. That is what is said in Dvaita darshana. We do not accept

Nityasamsara in Svarupa.

But if one is bent upon transgressing the shastras all the time and says ‘I will keep sinning’,
Bhagavan says ‘Ok, stay in samsara as long as you keep commiting sins’. Paramatman does

not stop him from doing whatever one desires because that is the freedom given to the

Individual Self. That is why Krishna says ‘@Mas™ == etc in many places meaning one has
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to make decisions oneself at the first moment and then Bhagavan will help him take it forward.

This is a very important topic discussed in Brahmasutra bhashyas in detail.

It could also be taken to imply FdHTT 2I939T - the present state which is being in samsara.

THH — ST FAIU T 7H FATT — shankara bhashya, «Tf=d he says moksha.

In our darshana, with karmayoga itself one cannot get moksha but one achieves THHATETERTT

only. So ¢rTf=q in this context is to be taken to mean that only.
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Doubt -

A AR IH AT qataq |
TeAeeUar eI Tegr e u=aa |1 8 ||
T g g AN A A |

FieEATOf TRy ade 3 aTa 1 9 ||

In this sloka, reflection on non-doership is mainly stressed. So one may get a doubt — what if |

have desire in fruits but reflect that ‘I am not doing’? That is answered in the 10t sloka.
FEIOATHTT FHOT G FoFedT FAUTQ T: |
fRrera 7 @ ymae wraEfRETEET 1010 ||

e yFRTRuE iR ETRT ST A R T 'TTT AT FeATIRAT STHARTLOT il
FEITOr ST weaest @ A9 g FO 5 7: wwifer w0, @ ssiegsaar adqm: afy
THFATHTTNHATAEA FeerggAT 919+ 7 frerd — The senses are all modifications of matter and
matter is only existing in all these forms and as told earlier 993, I etc, one should attribute
the karma to matter addressed as brahma here. then having given up attachment to fruits and
reflecting that ‘l am not doing anything’ and does karmas, such a person even though is present

being associated with matter does not get tainted by the sin which binds one to samsara.

Sloka 13
Y AETHANITATAT T Fjeaa+aTq 34 —

From now on one should reflect having attributed the doership to ‘:@% or matter which has

modified into the body.
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After teaching the aspect of attributing the doership to senses and vital airs which are residing in
the body, now the aspect of attributing the doership to the body itself which is the resort for

them.
AGHITO AAHT g=aeqTed g@ ash |
TIE TR Gt AT AT FAT 1 13 ||

32! The Self who has the body as resort #/9 FHTT0T all the karmas which he does Tag ¥ 74T

T+ attributing in his mind to the body which has nine outlets F¢ft and having his senses

under control, dqiwc?"i\ TR neither doing anything nor getting done & ITed stays having his

mind filled with peace.

HATTH: T - e ael-TH 58 FHUIT dejed 7 Taeqag<h gia faasfaador wear adfor
FHIOT TG X T 5T & A0 IZTTASTHIIa] TFa I8 o A9 FAT @ o |

The doership which is present with respect to karmas is due to the association with body for
which the pracheena karma (or karma of yore) is the cause. And it is not present in the essential
nature of the Self. With this form of clear distinctive knowledge and conviction in the mind, one
who performs acts attributing all the actions or karmas to the body which is like a city with nine
gates, with the Self having controlled the senses, not performing actions which have the body

as the support, not acting as per what the body makes him do, stays peaceful.
=== additional points====

Bhaagavata — purandaropakhyaana - to teach tattvas to purandara. The realities are taught

giving analogy with body as a city and there is a king, citizens and so on.

HATCHT: TR AHH -G ava e -THH T4 FHOT Fgcd 7 Ta=Tagh i faasferear 7=« It is not
mere association with bodies such as Deva, Manushya etc. that the doership of the form of
virtues and sins ensue but it is when one gets associated with those bodies in order to

experience the fruits of karmas of yore. Even for one who is not under the sway of karmas
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(srFHa97), bodies such as God, Man, animals etc might come but that association is not due to
Karma. When a bound self gets associated with such bodies it is due to ITH==H and that is the

cause of this kind of doership.

HATOr FATOT TAG [ GIET dof w9 F90T ZMAIEITAH AFa ag o 9 w241 — There are seven
outlets in the face — two eyes, two ears, two nostrils and mouth. There are two outlets in the
lower body and including that it becomes nine. In FSTIHYT 2-5-1, it is told as “[THHTEAEH . It
says there are eleven outlets to the body which is like a city. There we have to include =Tfsr,

navel and sTg[<=4I which is in the top centre portion of head.

This illustration of TagT< I — a body as a city is for the purpose of teaching the distinctive

characteristics of body and Self. The body has characteristics such as gTaga @, =g, 79,

qedecd, fAa=aeaa etc. while the Self has fvaTad, Mfegsa, s, Ta=ra, Mg, Thus the

distinction is shown between doby and Self.

@ A — Means not having the grief which comes due to FgeaT##1 - the selfish feeling of

doership etc. Without the selfish feeling that ‘| am doing’ or ‘l am making it to act’ etc.

The body is compared to a city; senses are the citizens; paramatma is the Supreme Ruler -
TATaA; the individual Self is His servant. One who reflects thus will attain peace. When one has
égl?mﬁr, one thinks he himself is the master and the senses and vital airs are all present for his

enjoyment and is subjected to all kinds of difficulties and suffers.

a7 F¢ft IRTEBTYIAH JFa «g 9 49 FA - The word ¥3H in Bhashya means without being
dependent on body — FETRIA=a(2d: or TRIAGH F&= &4 — in the form of his pure essential
nature. He should understand that S=@Ta@ and fRIXaREIaTagdd are both sHTfa= and not

in ATHETEY. TFATIAd means thinking that ‘because the body is the resort for Self, the Self

should put efforts’ and eiTaEavaTgde@ means thinking that ‘Self should engage in action just
as the body does’. So &= FaA FTXIT means not thinking that ‘I am acting through the body or |

will make the body engage in action’

www.sadagopan.org Page 29 of 63



Sloka 14

HTETE SATCHA: ETHTTAHET 3lTg —
The actual nature of the Self is being taught in the next sloka directly.

The nature of the Self which is 3i9Tfer% or due to karmas is to be attributed to the 3qTfer was
taught in previous slokas and now the real nature of the Self which is to be reflected upon by

one self is going to be taught.

T Fgcd T AT AT Gorrd T |
T FHRAGIRT TTHTaE] Taad 11 14 ||

99: The Individual Self (Jivatman) Fﬁwﬁ?«ﬂ{ the doership of the world existing in the form of
God, man etc due to association with matter 7 g does not create. FHTIT T He does not
create the karmas also. T FHHAHINH He does not create the association with fruits of karma.
TFATIE Taqd The reminiscent impressions of matter which is beginningless (TATTR-T&{d-aTeT)

provokes one into doership etc.

T FH T - TATREAGAR o, AT TH: AFHIT-FATATIAFETEY 39 Aq: SITCHT 7 GoIfd, T,
- The extraordinary doership, respective extraordinary actions and the association with
experience of fruits of the nature of =& etc which are caused by those karmas which are existing

in =@ and other bodies of the world which are associated with T existing in the forms of ¥,

"I, f?licp, and ¥T1a¥. These are not created by I¥: means one who is IFHF9T in his essential

nature and one who is existing in his natural form.

F: qlg ? THTE: T Taad, TNTE: THAATEAT; ATRATAIgq-Ja @i M a-aa T e e §d-
TASTHTT AT - MAAATEATHaH S5 FYaTadh a9, TeaEITIH 304 - Then who creates them or
who is responsible for them. The TaHTT is responsible for that. ¥IATa means aTaAT or
reminiscent impression which is formed due to association with & or bodies. The karmas
which are being done from beginningless time cause association with & of the form of %4,

T etc. The reminscient impressions of the egoistic feeling (Atmaabhimaana) nurtured in
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those bodies causes this kind of doership etc. All these are not in the essential nature of the
Self. The Self performs some karmas and then gets associated with a body, starts enjoying the
sense objects through that body and performs further karmas and then again is reborn with
some other body and again he gets deeply attached to that body and starts identifying himself
with it and enjoys all the pleasures and pains in that body and so on. That is explained as

A TAFHS -G AT TR [ HENhd ddaf S IS M a-ar|aTEhaH. There is a story of a prince in
Bhagavatha who knows about his future births and tells the minister’s son that he is going to get
liberated after ten births and that he should kill him in each birth immediately so that the prince
can get rid of those bodies quickly and get onto to next birth. This way he will exhaust his
karmas soon. The minister’s son agrees. In the next birth the prince is born a pig and the
minister’s son comes to kill the pig. Immediately the pig tells him ‘why are you so cruel? Why do
you want to kill me?’ for which minister’s son says ‘you only told me to kill you so that you can
get rid of these births quickly’. Then the prince who is now a pig replies ‘that was at that time.
Now | find this pig’s life most enjoyable. | am so happy with my family and really having a
peaceful life with this body. Please do not kill me’. This illustrates the 3TfS/=TT one gets in the
bodies taken and when one starts acting in that body, habits are formed with repeated
performance of actions and that accumulates as reminiscent impressions or vasana. That is the

cause of this kind of doership is told here.

[enN

T TATAAGTHEATALHAT THAHET FAHTTET A6+ — The word ATET means the various

types of people existing in this world and so to teach the varieties in this world it is said as ==,

oI, 9, =ma.

ST Fjcd, TAGHTITLVN FHIOT T FH ST - SATRRATTRT o, 3T T9:

C o\ o, o\ o\
HARHILT FATATIAFET U] STEAT: THT T IS, AT,

T — Means Y@ etc. effort. FATOr means activities of senses and body. If the doership and

others were natural to the Atman (Self), it should have been identical in case all selves. But it is

not so. That is indicated as IATII-STATHTII FgcaH.
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wAEINT means experience of fruits of actions. The word T+: means Jivatma in this context. The

intention word is indicated as FFHTLT:, TATATIAFEATII AT RIT:.

In the third chapter it was told ‘T3 #raT{or FTfor asaeareaTea=aar — meaning the doership
should be attributed to paramatman. So in this context where the word I9: is told to be =%

cannot Paramatman. That is another reason why prabhu is taken to mean Jivatman here.

The word gSTTd is not taken to mean =T fa&7T because in that case it would be in @ and 7
geita would mean he will accept Fe, 1 and &I T — all the three. In order to negate that it
is interpreted as e,

% a‘%’? T q Tadd, T slopﬁqlﬂ-ﬂ; - Since there is no other cause seen, raising the
doubt that it would seem like Fqca@ would happen to Jiva only, the fourth T3 of the sloka is

commented as such.

HATRAHTATIT- LA A FHSA (A~ A T TR TR TH I h A -A A& T ST HIA-S (M T T haH 539 Fgeariash

T, TEATIIHH 3T |

There can some doubts here — Swamy Deshika raises a series of doubts - The Self who is pure
consciousness does not have doership etc. Then how can 19T which is 3=a+ or non-sentient
and which is only an attribute of the =@ have doership? If the Self is pure by nature how did he
get aAT? If it did not come from anywhere, then the aT&=T itself will become FaTsTfa= and its
doership etc will also be FaTaTa% or natural. If it is coming from some other cause, that would
also become TATATIA. If it is 3f9Tf2% due to some 39T then how did that I9Tfer ensue to the
Self who does not have doership? If it comes due to aTaHT itself, or from something else, then it
would lead to I=I=aT9a=I™ — defect of mutual dependence or sIFa=T (infinite regress) and

such defects.

This doubt is cleard with ¥=wa+] — the word T here is to clear that doubt.

FATRHTATGA-Taa a1 — This shows it is like FSTEH<=aT and clears the doubt of

F=I=a1I7. In order to show the variety in the causes of ATHAT — FEATATHTHAETFA is told. It is
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like getting the idea of fire in a molten iron which actually is due to the contact with fire. The

word HEHd indicates it is like that.

(aTEATFRAH — This shows that it is due to IqTer of the special cause called aTHAT.)
Sloka 15

ATE FEIG 99 T 99 GFa O |

AT T A TR Searar: 11 15 ||

fa9: This Jivatman who is present in several places and thus pervading F&I=rcaTd T8 does
not receive anyone’s sin. §Fd 7 =@ Does not receive anyone’s virtues as well. FT9H The
attributive consciousness of the Self SISt sTga is covered by ignorance. I S=aa: Tg[f=a By

that all beings are confused.

FEI A - FFEF AT AT TATR:, 99 - @ 7 AR - 7 AIGR(d, FEA g - Tageradr Aarwaer
qFd - G& T 7 3 - 7 AU | T o f&a: - 7 Frivres:, 7 JamRegraareaorer:, oiq ua 1
FEI g g, T FEAIfaRe: 9 | 999 58 qrEAThad |

Feat=q Nobodies means son and others who are dear as related to Self, 919 ATa< — means T
&t - does not dispel their grief. F&a=q — Nobodies, means those who are seen as
unfavourable to Self, §Fd ATa< — means does not dispel their good fortunes also. This fas
means one who is not residing in one place, that is does not stay only in the unique bodies such
as deva etc.; that is why he is not related to anyone and is also not unfavourable to any one. All

these are the effects of remnant impressions, a19-T.

TE @I F 38 ATOqamadT ST=d? S gd A, ST eHT gaqahan

TARTHATTNATTEIHIG: T AT | Td: F TATTAATHTTHHA-ATEAT, TEAqhHaredr 9 | araerar
Radarentam: s ST |

This being the nature of the Self, how does this aTaAT which is quite opposed to the nature

arise? FSTH=Tdd STWH — means his knowledge is covered meaning contracted in order to make
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him experience the fruits of karmas which are opposed to knowledge and done in previous
births in succession. I« — by that karma which is of the form of block or cover for knowledge,
association with bodies of deva and others and the @Tg or misconception of identity with those
bodies happen. From that, the impressions due to the misconceptions in those bodies and the
impressions of karmas are formed. From that at&HT or impressions, the misapprehension of self

which is opposed to reality and engagement in respective karmas happen.

In this sloka, the aspect of the Self not having doership and the doership is due to reminiscent

impressions aTHAT — are explained in the two halves.

FEAHA - T qdT STHHTET TATR:, T - & 7 A& - T ATARd, FHEAHd - TAddaadr dArHqaey
qFd - §@ 9 7 A - 7 A9qaTd - There is no possibility of one taking up someone else’s virtues
or sins and so barring that would not be reasonable. The I9 and 919 of one cannot be taken by
some one else. So the effects of those good and bad deeds are told here which are happiness
or grief — 9@, T:9@. Even those one cannot take away from some one else. So only dispelling
that from some one is intended here which is explained in Bhashya. So F&f=q 919 7 I is
the meaning given for 7 sTa< F=at=q 9199, Swamy Deshika explains how the meaning taken for
9Ta is justified. The word 3= is used in the sense of doing but that would not be according to
context and since it is also used in the sense of 3MTE<9T and so an eequivalent usage for 7 &
can be IO which would lead to FXUAwer and so T 99 in bhashya is justified. The

reason for such dispelling is also told as with respect to someone related only and not any one

who is not related. So Bhashya is Taawafeaaar stfaaa«.

Tq: % fae: - T Firc:, T AT QLG TR, 9T TF 7 FHegr=rq qeaeell, T Feq=reaidaet: 7 |

HGTH\ 24 91E1%aH — The meaning of ﬁ‘g cannot be in the sense of proportion because it is well
established in shrutis that Jivatman is =T — ‘FTATIATARET AT FHIeTdeT 9 AR e
O & 7 AT Feud (4.3, 5-8), ‘AT g[aistd 38 (*4.3. 5-9), ‘THISUEICHT IadT
Ffeasr:’ (4.3. 3-1-9) etc. which is well established in Brahma sutra Faemears-a=TeT 7 (2-3-33). It
cannot also be in the sense of Lord because that is of no use in this context. So it is taken in the

sense of Jivatman’s capability to enter into any body in accordance to one’s karmas.

Kathopanishat says ‘TTTHH TO=red ST e | TIH STET I T9T FH TAT a9 |'(F.3. 5-
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7). One can take any body ¥ITa¥ or SiE31H among the wonderful varieties of movables and
immovables according to one’s deeds and knowledge. So it is interpreted as ‘not limited to one
particular body’. By this the aspects of being related or being unfavourable to frieds and
enemies who are all 3 Tfeass meaning they come and go, is with respect o their bodies which
come and go and not related to the Atman or Self. So the fact of removing the grief etc of those

who are favourable or unfavourable etc is only ST

TE TAATEIET HAH 34 fudiqaredr Sar=ra? — The second half of sloka is commented here. The

meaning of AT faaTa=T is wwlqﬁc@;qlwl - that which is opposed to what is natural to one.

AATEALITEAT — For ST 3gd ST9H — The pramana for this is shown by Swamy Deshika from

Vishnu purana.

STa=T 7 HSATIT JATAT AR | T SATLTREAT ATEAT T FAT | HEHRATITHAEAT]

FATIATdEaaT | 74T [Agdcaryg e easar=rar | gy o areaedd aqd | (7. 6-8-61-63).

Three 91f=Fs are told for Lord — H<hs who are in their ¥==T, &=3Ts or 9gs who are associated with
T and sTfa=IT. The bound selves are covered by avidyaa and suffer all the difficulties in their
births. Because their a9a=T7 is covered by avidya, they are performing karmas of varying

degrees in all the beings.

The meaning of 73] which is negation in =TT — is not ATATEIT or ATATATA that is it is not to be
taken in the sense of something other than knowledge or absence of knowledge because that is

of no use in this context. So it is taken as FTATETITEAT.

TEATAHHIT FAFATTHATRIATT 37T AHH Mg d5=aH — One who does not have the knowledge
which is contracted, cannot be suffering in this §8TZ. The knowledge of a bound self is
contracted so that he can experience of fruits of karmas done in earlier births. The attributive
consciousness undergoes contraction and when the cover of avidya is removed, it is present in
this original full blown form. That knowledge is eternally associated with the Self as an attribute

and does not get destroyed at any time. To indicate that the word 3T9dH is interpreted as

A% =a¥. There are plenty of pramanas for that such as ‘T fa=Tg: fa=ma: AT e

aﬁﬂﬁm’ (¥.3. 4-3-30) (the capacity of the knower to know is not lost as it is imperishable).
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I AFTALOTEIT FHOT FATEEgEHINT: TATHITHHTMSIHIZ: T SI1ad — The word S in mula sloka
is interpreted by FaTfeegaa T, That is the channel for karmas to generate #Tg or

misconceptions.

Tq: T TATTAATHTTHAT-ATHAT, TEAAHHATAAT = | ATAATAT (SO TATHTTSHT: FHIFAE STT2d —
The fact of a Self engaging in deeds which are to one’s like or dislikes is due to 8T and it is
not in the real nature of Self. From that the 3TeATIS™TT or selfish complex which is opposed to
one’s nature of consciousness will ensue and the Self starts to engage in karmas in accordance

to the vasana.
Sloka 16

TS AAana gio daresa e (Fiar 4136) ST gdwAior wenarged a9t (far 4137) 7 R
AT wger gfe= (AT 4138) i q@i<h e et -

What was taught earlier as "You will cross over all sins by means of the boat of the nature of
knowledge’ (4-36), ‘the fire of knowledge burns completely to ashes all the karmas’ (4-37),
‘there is nothing as purifying as knowledge’ (4-38) is again praised and highlighted at the right

context.

So far what was told in the third chapter about the aspect reflecting upon the non-doership in
various modes was established. Now the teachings of fourth chapter about the special

characteristics of knowledge are going to be searched.

T — means while teaching the nature of knowledge after teaching the various ways of

FRqcaTa~aTT — how one should reflect upon the aspect of non-doership. Or, as taught by Lord

Syeeafea T AH — at the time when one is ready to receive such knowledge.

AW T TG AWT ATFATHATH: |
AUTHTIRT TS THTATT TaTH 1 16 ||

www.sadagopan.org Page 36 of 63



9T They whose Td sISIT=H that ignorance which contracts the knowledge ST T AT is
destroyed by the knowledge of the Self, TUT their Te< ATH that special knowledge JTfaeTaq
TeHRTIATT shines forth like the Sun.

TE FAATY ATHY ATTH ACHATH STHALUT STCHAATATEATISLIST AT SATHTATAT AETE:
FreETEATIaAe A fEa=r ST a9 - SFEH SATfeHa g arras agaEq AT A119d,
AYT T E@THTIE X T ATRATH, TG Afedaq a9 FATareerd THeafd |

Among such Selves, for whom the ignorance is destroyed by knowledge — knowledge which is
exceedingly purifying, whose excellence is brought by the constant reflection every single day,
about the nature of the Self acquired through teachings about the real nature of Self as taught
here, by such knowledge, whose ignorance which is enveloping the knowledge, which is of the
form of endless heap of karmas being performed from beginningless time, that ignorance is
destroyed by the knowledge, for them the natural form of knowledge which is unlimited, without

contraction and which is coveted enlightens everything just like the Sun.

AT T RTETRTET ST eI ST qagad - ' &aTg g A 7 & a3 (far 2112) =i
STFATAAH T TTTICH A | T & qgea¥] SUTFA (AT SUTTAETHTET | T
Afcasa 3 ARG T E I P Y-aHEd ST | Afeagead
HTIAAATTATIATIAN: T AAEATH o | T TF GHEATAT FIAET FHOT HHre: Hrereandi faswra: =
SEEEH

The word 9T which is in plural and is addressing the Selves whose ignorance is destroyed, the
plurality of Individual Selves which was taught at the beginning in thee second chapter as ‘It is
not that | did not exist at any time or you or these kings but all existed all the time’ etc. is being
taught with utmost clarity. This plurality of individual Selves told here is not due to any 3I9Tf2r or
limiting adjunct because this is talking about those selves whose ignorance is destroyed and for
them there can be not even a scent of ITTT at that time. What is taught here as ‘Their
knowledge is like the Sun’ by separating out knowledge from the Selves (fa%F), it is taught
that knowledge is an attribute which is always existing as related to the essential nature of the
Self. And by means of the example of Sun, it is taught here that the knower (Tq) and the

knowledge (3T are existing just like the sunlight (49T) and the Sun (T9Taq). For that reason
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only the contraction of knowledge during the state of births (H|TZ=9T) and its expansion in the

state of liberation are reasonable.

Td AT — Even though being immersed in TE or misconception OR among those who are

steadfast in Karmayoga.

TATHE TUTH SATHATH STHALAUA SACHATATEA IS AT STCH AT LG AT AT
fAefrerata=r ST+ - If knowledge is enveloped by ignorance, how can that ignorance be

destroyed by knowledge itself? Is the doubt. That is answered in Bhashya starting with
Ihereroi till fA=feraafa=r. The meaning of 3@ in mula sloka is not about the doer but the
knowledge of the nature of the Self. That is acquired through 3T<eT about the real nature of Self.
After acquiring such knowledge, one has to contemplate on it every day and such knowledge

becomes exceedingly purifying in nature.

T — AHTALOH AR AT A AFHT AR AT ATFAG — The meaning of T in mula T&ST9H is
ST, To show that such ignorance is very deep and that the purifying capacity of

knowledge is unparalleled and it can destroy the entire collection of karmas amassed from

beginningless time, it is explained as FATGHRTAYT. .. etc

AT T FATATIAS T AT ATHAH THFAAH SATacTad g9 TATAed THATT — The meaning of
T in T is FATATIH. Self has consciousness as an attribute by nature. The word T3H is
taken to qualify STT¥. 739 means ATRHAH, STESH=AH - unlimited, uncontracted and so
through STRTATIEFTUT it is qualifying knowledge here. With respect to knowledge when we say it
is supreme, it means it can know everything or it is uncontracted and it shows everything ‘as is’

ToTaera just like the Sun’s light.

T =i AT SgaT =g AT Iag@d - ' @dTg STq A8 7 @ 987 (AT 2112) =i
STFHRHTANAH = TTEALH SHH | T F 38 agca¥ SUTT I [ATETA=TH ST ER=ETATaTd — The word
?rﬂrl'!{ is in plural number and it is addressing those after the envelope of ignorance is removed

with the knowledge of the Self. In the beginning of this shastra, the STHE<Ie for 35T was

established in the sloka 7 T@aTg ST AT9H etc. Now again the 9T is reality is established clearly.
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The plurality told here is not due to 9Tf=T and it is not 3TaTfa also because it is the state after
removal of ignorance. When karma and others which are called 35T are destroyed, the IqTfers
such as 91T, =TT etc are also destroyed. But the 3TcH&a=T of individual Selves who are

many, are real and eternal will be present without these 3uTfrs.

TUTH ey Tfd ATAH AT AT FFEATa v d-aHad ST | ATRcageTad 9
ATIATITTATTATAAN: TF ATEATH o - The word 3T is to be taken as rfacay«T. This is
because Sun which is the source (T9T91q), lights everything through the rays of light (97). It is
comparable to the attributive consciousness (1) of the Self (FTJ) who in his essential nature is

also consciousness.

Pramanas such as T2T 7 T AT AATATAATG J9T; | IIOSgToTe ATHTeRs: haa o 1 (e,
104-55). Just as the brightness of a Gem stone is not newly created when the dust covering it is

removed, the knowledge of an Atman is not newly created when ignorance is eliminated.

TT TF HHLELATAT FATAET FHHOT Ghi=: HreraermdT e 7 379+ — Just as the rays of light are an
attribute of Sun, knowledge is also an attribute of the Selves. The I4T or light is inseparably
associated with Sun, Lamp etc and it is special luminous material. In the same way, the
attributive consciousness of the Self undergoes contraction during the bound state in €1 and
expansion when liberated. So though =T is an 3Teqe¥, it is also a material as it undergoes
contraction and expansion and is inseparably associated with the Self as an attribute. This is

established in Vedartha sangraha, shribhashya etc.

Sloka 17
TS ICTTHTE A STETCA I |
T QA <l A aseduT: 11 17 ||

dad&d: Those who have decided firmly to attain the vision of the Self d&TcHT=: those who are
only contemplating on the Self Tf=rsT: those who are steadfast in the contemplation of the Self

a9 those who think that attaining the Self is the ultimate goal AL FewuT: having
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cleansed themselves of the defects with knowledge T <T ==~ realize the Self as in its

essential nature.

TS - TATAYTHRLATATH AT, TITATH: - TARTIHA:, TAST: - TIATAALAT:, TEATIT: — Tad
TS (AT AT, T STEETHTAT STH (M aiTaaanedyT: TTEe] Sca e srqaag iy
TSR | ITTEATE A AU 7 FAerQ, GeHT g, S S0 A Feqad] ST T i
T |

Those who have a firm about attaining the vision of the Self, those who always are reflecting on
the Self in their mind, those who are steadfast in the contemplation of the vision of the Self and
those who know that attaining the vision of Self is their ultimate goal — all those will have their
defects of yore destroyed from such contemplative steadfast knowledge attain such state of Self
from which there is no return — meaning attaining which state there will be no coming back - the

Self in such state is called STTAXEMT: - they attain the Self in its natural state.

The process of step-by-step attainment of the mantle of Self-realisation is shown here.

TS - AT ATHZATEATETT:, - The word Tq stands for the natural state of the Self. Or it
may also indicate the knowledge told in previous sloka. The word 353 indicates the firm

decision &9 that Self is to be realized - ATHT s57..

TSTHT: - 29T HAH:, - The word T=THT: indicates the endeavour to attain that Vision.

JEErST: - TEHTEELAT:, T — ded THIATSH AT §eaTdT:, - This is the state in which one is
turned away from other sense objects. This becomes the cause of TcaLTIIA.

TaH FYTEIHTET AT — This shows it is not mere aTFATATT — that is textual or literary

knowledge but it is contemplative or meditative knowledge.

AT THeTuT: TS AT AT T=aid — The state before realization is elimination
of defects which are obstructions. That final state is told by the word SIAZTEfT which is nothing

but the state of realizing TaTa R seqeasy.
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TEAEATE ATHT: [ALG: T A=, FATCHT STAE T, T Y07 A RATH SATHTT Tegied s —
There can be a doubt here — ‘What was told as ‘from which state there is no return for the Self
is not correct because it is told ‘&fTor quar AeerTe: faerfea’ (. 9-21). If liberation — #TeT — is said to

be a specific state, then it would not become eternal’.

This is answered as &9 &9 s@eIaH. A state in which everything which is 3iraTfers or due to
some limiting adjunct is eliminated — such a state cannot get destroyed as there are no
limitations there. It is of the form of T¢5# — similar to the state when a pot is broken which

cannot be reversed. The T&a€THTa remains for ever once the pot is broken. It is like that.

It is not a place attained from where there is no return for the Self etc. but the Individual Self
who is practicing this yoga attains a state of mind in which he stays firmly in the contemplation
of the real nature of his own Self. Before attaining this state, the Self had various
misconceptions and all these are resolved and now he attains a state where the Self is realized
and because he has attained this state with firm decision, continous repeated steadfast
contemplation, he remains in this state and does not return to the state where there existed

misconceptions about the nature of the Self.

(That is of the form of W& and it cannot be reversed. When a pot is broken, it enters into a
state called T&a9-3149T4. Before a pot is created, it will be in ITWTHT state — there is no absence
before creation. The pot which is not yet created is existing as 3T9Ta 9aT¥ and when it is created,
that goes and pot appears. When the pot is broken, it is in T¢HTHTE — pot exists in that state
and it cannot be broken again as it is already broken. This state cannot be reversed to go back

to the previous state of existence as that is already broken. )

Sloka 18
RenfEmTerT= sTger afa gat
i == sare = gfvear: gwafd=: 118 ||
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fe=mte === Towards one who is learned and has humility, STE[T towards a mere Brahmin, Tt
a cow, gfafe an elephant gI==a and a dog *aqT= and one who eats the flesh of a dog Tfi=ar:
Ta=fd: the wise that is those who have realized the real nature of the Self perceive all of them

as equal.

faenfaraETa, Faw SR Mefeeaa=Tiay s AuaTFRaar SAaHy Ay qiosar: -
ATCHIATATR AT FTARTHILAAT AT GUEA: |

The wise, that is those who have realized the real nature of the Self, perceive equally one who
is learned and is endowed with humility, a mere Brahmin, a cow, an Elephant, a Dog and one
who eats the flesh of a dog - all of these who seem to be having extreme dissimilarity ot
differences in their forms. They realize that since the Selves existing in them are all of the
nature of consciousness, all the selves are equal or similar. The wise see that kind of gH<

similarity.

RaTRR: q TFQ:, T SAHA:; AT T 97 Ahaar 99: gia gegf=a gard: - The differences in
forms are due to YHX or matter and not due to the Selves in them. The Self being of the nature
of consciousness everywhere, it has the same form in all of them and so they perceive similarity

in all of them.

The nature of the state of Self realization is explained here which was mentioned earlier as ‘I

AT e AT 3727 7 (3. 4-35).

ferTtemaET=, Fae JTg[or — The two words are to be taken separately. The word fE=mEm ===
is not qualifying SITETOr here. The differences in external forms are shown by 3, gf*af= etc. The
words I, ‘a9t show the differences in conduct. The word ST indicates mere class

ATEHOTSTITTHTE.

TERTATATRY = ATHTRR AT TAFATAY S TI0edT: - ST g AT adT qa=
TaafdE: - It is not possible to bar the differences in the bodies. One who is Tf9=d has the
capacity to infer and accept or reject right aspects — FETIIg&aHA for perceiving THafe —

similarity in all. This is indicated as sTeRaTATe=A{3=: in bhashya.
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T - G g9 offef a7 o FHEf:’ — those who have the capability to see similarity in the
right way.

T AT q TFd:, T ATHA:; AT T T ATTRHadT 99 ST qegfeq Tc79: — The differences in
bodies can be perceived directly as it is Tcq&1. Since the souls are embodied in the respective
bodies, one cannot reject the differences in knowledge also. So how is it possible to posit
similarity? Is the question which arises here. That is answered here. The differences are due to
971‘?% — matter which is modified and present as body, senses etc. The aspect of 3a@, AT
etc are due to association with matter and the experience of happiness or grief is also due to
that. So the dissimilarity due to bodies is not rejected here. Even the contraction or expansion of
knowledge due to such association is also not rejected. So the a¥ is in bodies and gHIaAT.
All these are told as sfqTfar#, due to the limiting adjunct. What is told as similar is in Ta=1, the
essential nature of the Individual Selves. The nature of pure selves is equal in all is what is told
here. Since they are all of the same nature of pure consciousness, they are perceived as similar
is the meaning. In reality, there is no difference in the essential nature of Selves (Fa4&9). Some
darshanas say that the Self is of the size of the body — in an Elephant it is of the size of
elephant, in an ant it is of the size of ant etc. This is against pramanas and we do not accept
that. In their essential nature or svarupa, all selves are same. The bodily differences and

differences in their attributive consciousness are due to the upadhi of karma.

Sloka 19
Ted qfora: a7 AST 9Ty oo /19 |
iy 8 a9 gy aenrgagyior @ Ream: 119 |

97 79: Those whose mind &T {2 is established in the perception of the similarity of Selves
d: T by them, this samsara is Tga fSra: won over during the time of practicing or execution of
the means itself (ATa=TIST=HTe). A2 while devoid of the defect of being enjoined with prakruti,
sg] 7HH the Selves are mutually similar. T&HTq Due to that reason only a agrﬁr fRerar: they are

established in the Self.
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TE U - QTEATISTHELEAT UF o &1 orq: - €6 ora:; JurH STHr gaysrey arey fud 7 |
Ay R 99 57g - TfaaeicaEagwmadr 999 sraeq @ 5g; ey fuar: 3g sgyior Raara a
| srgTor fRurfa: wa i damer:; g, ST <adT 9 T Aa~<eTT ql U 50 |

T8d — means during SUTATISTT itself, while practicing the means itself, this 41T has been
won over by such karmayogis. 9T — means those whose minds are established firmly in €15 -
the perception of similarity of all Selves. =Ty g @+ sg] — means the Self which is not having
the defect of being enjoined with T or matter is ST only. If they are established in sreraTT —
perception of similarity of Selves, they are established in Brahman only. Being established in
Brahman is verily winning over HT<. That means those who contemplate on the similarity of

Selves due to the reason that all Selves are of the form of consciousness, are liberated only.

The perception of similarity of Selves or FH=fsT is not just the means to the fruits which are
attained some time later but they eliminate the defects as just as seen in liberation. Thus the

karmayogins who are in such state of contemplation are extolled.

Zg U4 - 9rgaT8T<amdTH U — Though it may mean in this world, it is more appropriate to relate
to the specific state of the karmayogins and so bhashya is highlighting the state of practice of

means.

&: 7977 4 - =Ty f5ra:;- They are equal to those who are liberated. The word &3 is not taken

in the sense of creation here but H9T¥ in the sense of sad — ‘that which is created’.

YT ITHAT HALATHY ATHY o7 |7 — The differences in Z@gX or in the wordly transactions
among the varnas such as brahmana, kshatriya etc is very much present and perceived as such

and so the similarity is told only in the perception of atma-svarupa and to make that clear,

bhashya is ST a1 Rord o=

ey i 99 o377 - THiaeaiaaghadr 99 seaae] g 7a]; - The Selves detached from the

limiting adjunct are all similar as they are all of the nature of consciousness. The word sIg[ here

means [&T1cH — the Individual Self detached from the defect of being enjoined with matter.
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sreaTey o =g Fgyfor fuar ua o | Fgyior Fufa: va g §9s:; — A doubt may arise here — Is
it no that being established in the Self alone is winning over 9TZ and not being established in
the perception of similarity of selves? This is answered here - due to the similarity with T,
those who are established in the perception of similarity of selves are verily established in
Brahman. The word sg] is meaning <[&TcH due to similarity with Brahman. The essential nature
or substantive nature of Self is pure and immutable principle just as that of Brahman. The
substantive consciousness (Fa&9311) does not ungergo any change even while in the state of

being associated with prakruti. The change is only in the attributive consciousness (< a=T).

So there is nothing like a Self which has wisdom fa=@#=T= 3eaT or which does not have
wisdom etc — this kind of differentiation is due to the attributive consciousness and not in
substantive consciousness. All selves are equal as far as the nature of substantive

consciousness is concerned.

Y ATARTRLAIT HTFIH U SAH-4 =T qo0T U9 3c4: — This is the gist. Such karmayogins are

equal to the liberated ones.

Sloka 20
AT THIOT AATITET FHATRIA: THIAATYT ATATAATRT WATT, T TR IqTRerfa —

The next five slokas teach the way in which a karmayogi attains ST{a4T® the state of maturity
or perfection of the knowledge of the Self which is of the form of ®gsi¥ or perception of

similarity of all Individual Selves.

The steps are as noted by Swamy Deshika, gStsiTRg R, STgRAvITaSTE, dedarves,
FAHIGATATI, and STHAT AT RAATHIA.

T TEeaford s Aifesroer =i |
FrgfaamEr sgrfagggfor fRua: 120 ||
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5% w1 7 W One should not be overjoyed on attaining something pleasant. st sTer
TTfasra Should not be sad on getting something unpleasant. ffagfs: the mind should be
established in the Self being steadfast in it s/EHe: should be without the misconception of body

being thought of as the Self (aZTHYIH) qaﬁaq having acquired the knowledge of the nature of
the Self through teachings or upadesha of a preceptor aaﬁr fRera: one should be established in

the contemplation of the nature of the Self.

ATGAEENET JSTEIE A AFH AT 9 5 wata, ag i, ag Swa s guiewit 7 $iq | FA?
Rugfs: - o ™ 9 707 @ Ragfs: | sryE: - afeeror s R sty whiger Aig:
THTE:, TR(eq: | T T FAH? T A AT - ITAT T 7 Ao wgqyfor srvarergee: | Tag
I VAT - qea AT ST SACAATATHITAZ, AT TF TF ITATAT SgIATTSHHATH GRS

R - safRua: afRer wrwa i sror gutest 7 Fafg s

In whichever body and whichever state one is, in that body and state, whatever is experienced
as favourable or unfavourable due to the age old reminiscent impressions, during such times
one should not be overjoyed or be agitated. How is it possible not to be under the sway of joy or
being agitated? Ragf&: - means e st giE: a&7 4: - one whose mind is established in
the Self who is steadfast or stable. 3/¥g: - §HIg means misconception or delusion of the nature
of perceiving the Self who is stable as identical or one with the body which is not stable. How is
even that possible? sg[faq g[for ffura: - having acquired the knowledge of the nature of the Self
through the teachings of a preceptor, being firmly established in the continuous contemplation

of such nature of the Self.

TAg St WA - TSR] ST AHIATITHITAG S@T T UT TTHHT SGIATTHAT TRIST
RTETTATaR - TS SafRua: fRu e Ty sror guiteet 7 Fafg =i

This is the summary of what is taught here — Having acquired the real knowledge of the nature
of the Self through the teachings of a T<a=ITA - knower of the Self, endeavoring in the
contemplation of that alone, getting rid of the misconception of identifying the Self with the body

— IZTATHNETT and being steadfast in the joyous experience of the vision of the stable Self, one
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should not rejoice or be agitated with favourable or unfavourable yields which are due to

association with matter which is unstable or transcient.

TTGASEETET AZAEAET WA HAFHHATEAIT I (9 AT, TF ATH, T IHT I gigaT 7 FA1q — 7,
#1f97, (the pleasant and the unpleasant) and due to that 89, 35 (joy and grief or anxiety) —
happen due to the upaadhi or limiting adjunct of body and the states of the body. That is
indicated by ITgeTegeT=T and FEaEIET etc. Or, TTTEIET may also mean the contraction in
attributive knowledge due to the current body. (What is told here is fS and not f24. Just as told
in Kathopanishat about =19 and Y=, here it is 1 (preyas) and not shreyas which is f24.) The
word 91T shows that they cannot be avoided. One has to face the consequences of one’s

actions. The word g4 is in imperative mood - it is like a fafar.

FIH? — If the causes which are S and =S are present, it looks as though one cannot avoid

29 or 3. So how is it possible to avoid is meant here?

forgfa: - Ray srewfa gfa: 7=7 7 Fa=gfa: — The first step is to establish one’s mind in the Self

which is immutable.

Because the things by themselves are not {37 or =13 but it is due to one’s karmas that one
gets such experiences. Based on the Karma, Bhagavan sankalpa will make one experience

things as T or 1. We all experience that the same object will be TS sometime and sf=r

some other time. As Yajnavalkya says to Maitreyi - 7 T FTHTT 94 {97 AT ATHATT FHTHTT T5
foer «wafa. It is due to bhagavan’s sankalpa and that is according to one’s karma. So these are
all sirafar and the substantive consciousness of the Self is immutable and does not undergo

any change due to all these.

AT - AT ST RO SATCHTAH UhiFeA Hig: HHIg:, Txied: — The ITE a4 here is in the
sense of unity or THI9TE. Having the misconception that the Self who is immutable is the same

as the body which is ever changing. Not having such misconception is JHHz..

A A FAH? T[T Fgor Fora: - Iqeae srgqfad &+ aiEA sg7for stwamag<h: — How are these

possible is answered here. The meaning ofa%:lﬁ‘cg is explained as acquiring knowledge through
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the instruction of a preceptor and [T *&fd is through T and not mere ATFATIFTE. So
what is ordained (f3f&r) here is the fafsresT= which is of the nature of continuous contemplation
— &Y of the knowledge acquired through a preceptor. sTg] is also referring to Individual
Self.

So what was told ealier fa=mfas==q= etc — the knowledge, humility and such qualities or size
and form of the body or conduct or occupation and so on are all either related to the S&fa
(matter) or g9YaATT and not Ta=TATH. The substantive consciousness of the Self remains
same all the time and the svarupa of all selves is equal in the sense that it is FTATHTT and does

not undergo any change and so all are equal in their essential nature.

TAg I HAT - TRATARTH 3G ATCHATATHITAE AT O U AAHAT ST TSy
o E - sratRad: srfeer yred S sror gutset 7 Faig =fa

g 3h FATd - TATAETH ST AHATATHI TG S[caT T UF IAHTAT S@IHTTHATT TeasT

Rea TR - AT ST e arfer s Ry sror 2eiaedt @ 4t =i — What was
explained so far is summarized in a #graT#T giving the link of cause-effect among the aspects
told. First one acquires the knowledge of the reality of Self through instruction of a preceptor,
then keeps contemplating on it and gets rid of the idea of body as the Self and then gets
established in the joyous experience of the vision of the Self — such a person should not get joy

or grief on account of any pleasant or unpleasant experience related to material things (7).

The word El?clﬁ?l’l{— shows one should acquire the right knowledge about the realities and not

get mislead by views which are opposed or outside of those of the Vedas.

Sloka 21

TEEIALTSATHTAT faaeaTed = T g&Hq |

T TEMANTIHRTAT TEHETR 11 21 ||
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eIy Being disinterested in the experience of the external sense objects such as shabda,
sparsha etc. STFRTHT AcHT T: & fa==fa that Karmayogi who gets joy in the experience of the
Self &1: such a yogi FEARTIHTAT having a mind which is established in the contemplation of the
true nature of the Self only 3T&T9 T@H 1% attains the unparalleled everlasting joy of the

experience of the Self.

TEH I THTLT FTEEALY - ACHATARHATATTHAY SHHAAT: FATA TF T: @ fasfa - a9,
q IFaHTH g TgENIATHAT — SETATaIhAAT: SE[TINaE T T&d @ YT |

Thus as told one who has his mind which is detached from the experience of anything other
than the Self such as external sense objects and gets joy only in the experience of the Self,
such a person having his mind turned away from senses and being established in the

contemplation of the Self, gets the undiminishing joy of the experience of the Self.

The fact that the unmatched joy of Self experience due to FHE T (seeing every being as
similar in its essential nature of consciousness) would happen by itself for one who does not get

affected by joy or grief is told here.

TEH SThel THTLT FTE[ETLNY - ATCHSATATEh (AT HAY FTHTHHAT: FaLTH A U T: GG fA=aid — T,
- What is found in mula g@¥ sirerts faw==afd is different from g@werw=1d and that is indicated as

F9d. That means it is the start of experience of unparalleled joy.

q TFAHTH fagm™ — Thinking about the experience of material objects again and again. Leaving

that,

FETTRTITHTCHT — FETHITIIHHAT: FE[THA=IH 3773 @ ST — The happiness told in ezt
TEEH is due to the knowledge acquired through instruction from a preceptor. While

TEIATHd is the unmatched joy obtained after Self realization. That is indicated in Bhashya as

Sloka 22
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ATHAET AT AT —
In the next sloka Krishna teaches Arjuna that it is easy to renounce the material enjoyments.

This is answering the query that how is it possible for one to renounce the sensual enjoyments
in which one is deeply indulging from beginningless time? Krishna says when one sees clearly
the defects in attaining these enjoyments and also in maintaining, it will be possible to abandon

them.
Y R GeqeiST $ T eI T |
ArIaa: AT T AY Q@ g 122 |

FI=aT Hey Arjuna, I §E79TSIT I9T: The enjoyments due to association with senses @ T@IWT U7
are all causes of grief only. sm=r=da~a: They have beginning and end (They come and go). 94

a9 T T\ Those who have understood their real nature do not indulge in them.

e TRreaeloT I T, QEAT: d FEISHL:, A - Feqhaia-l g STAE; T Y
TITATHAE T |

The enjoyments coming from the association with senses and senseobjects are 3.@JH:
meaning having grief only as the result. They have beginning and end in the sense they are
shortlived and happen here. Those who understand the transience of these enjoyments do not

indulge in them.

A feeTeT ST T TR — The word F&99TSIT: shows mere contact with them. This shows how

meagre those enjoyments are.

T/ T gEIEH: - They are causes of grief and so it is indicated as T:@TZ#T..

AR a=d: - ACTHAATAAT T8 STAFI=T — The word TF in T@IT UF o indicates that they cause
grief even in other worlds as they are the enjoyments born of mere contact with sense objects.
Even the enjoyments of f2¥0=’TsT which is ultimate in this world is limited to his time of 100 years
and is like that of a human and so is indicated as sr=asTera{a:. The aspect of their having a

beginning and end is common. So the three defects of seu, @M=, s=aa<a were indicated
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by the three attributes H¥T<SIT:, T @AM and sTaraaa.. And these do not need to be learnt
through instruction or IT=¢ as it can be directly known by all (Ye7=1#5) and so Bhashya is
STAT.

T A TATATEITEE 70T — The meaning of 41 is one who has the knowledge that material
enjoyments are filled with five types of defects and so they have to be abandoned. The defects
are TSA&IY, TAGIY, dIEW, A&, fBarara. Swamy Deshika says T T THd g FHTGICAT —
one will not indulge in it but slowly withdraw from it. The first defect is due to earning which
involves serving others such as rulers or crossing sea etc which result in pain, insult and so on
and till end of life they cause grief only he says. The second one is T&UT&TY — protecting from
rulers, fire, thieves, rodents and so on which cause grief. For money also it is said & &%, &4
@Y, TA0 3.@HT { - if money comes also it causes worries, spending also is painful and
protecting is again painful. The third is T2 as said T&RT T qrasfiae AR qrieq [ (..
6-5-50). Even in heaven, one is scared of when he will fall back into this world. The next is
TRTRIT — as it is said, T ST FTH: FTHETHITEE AT | ZHuT Feoracia 7 varwadd (=, 4-10-
22) — sensual enjoyments never get satisfied and the more one indulges in them the more the
cravings for them just like a fire which only increases as more fuel is added to it. All these
normally involve T<f24T or violence in some way and so all the grief coming from enjoyments
here and in other worlds are all fZaTaTTs. All these five types of defects can be known directly by
everyone and even if they are continuing from beginningless time, ought to be given up by one.
Abstinence from sense objects is possible when one understands the defects in them. This is
also told in & FTTET -50 as AT AUATATTS o 79 =47 ATH7ar: | They teach nine forms of
contentments out of which five are due to abstinence from sense objects by seeing the defects

in them.

Sloka 23

AHATRT T: G TTRIE AT |
HIHIETGE a9 & Ih: F T AT 11 23 ||
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s fawTeAvTa Y% Bofore leaving the current body =2a aI: one who during the state of practicing
the means itself FTHHETGa a7 HIg I is able to control the force of desire and anger &: T

he is a Yogi 9 ﬂ'@? 9% and he is the person who is at peace.

ROFAATEAOT R 3§ T - QTEATISTHETAT T AHITHITS AT FTHREES a9 q1g Aagy T
AR & Ih: - ACHIIHAT 3MG: | F TF SR QAT CH T AATIH AT @ GO |

Before leaving the current body, here itself - meaning during the time of practising the means
itself one who is able to block the force of desire and anger due to the intense love of the bliss
of the experience of the Self, such a person only is eligible for Self realization. Only such a

person enjoys the joy of Self realization after the fall of the body.

Having witnessed the defects of material enjoyments when one gets disinterested in them, the
state that such a person naturally gets into is told here. And such a person becomes eligible for

self realization and also for experiencing the bliss of the vision of self is told here.

e faATETT YT — What is meant by this is that desire and anger will exist till the fall of the

body and are unconquerable.

38 UF - g sS{aemdd Ua — This is because during the state of vision of Self, there will be no

scope for desire or anger.

ATCHT AT AT FIHAHIETEA a¥ — o is the force of mind, speech and bodily functions. The
actions of desire are — reflecting on improper sensual pleasures, engaging in unparlimentary
conversations, entering into harem of a King and so on. The force of anger leads to plot how to

cause injury to others, speaking harsh words, hitting etc.

1% A7y — The meaning here is not just tolerating but facing them and blocking or preventing

them.

T: ST & Ih: - SAHTIAATT 1g: — This indicates that such a person has gained T —

equanimity of mind and so becomes eligible for vision of Self.
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q U SR AH AT R A AT A g@: H9ad — The implication of STz fa# e is that the
fruits are obtained only after the fall of the body. What was told as F@H&=H*d in the 21st sloka

is told here as &: & 7%:. Bhashya is STHTIWF T&: TIET.

Sloka 24
TS ISFATHETATRISA A T |
T Trft srggfAator sErgesfaRr=afa 1 24 ||

7. =@ One who has only the peace of experience of Self =aTTXTH: one who has only the
Self as the pleasure garden TT T sf=a=aTa<a and one who has the knowledge established in
the Self alone #: FF[{A: T such a karmayogi who is established in the Self Fg[HaTH
FfeRT=zfa attains the unsurpassable bliss of the vision of the Self.

T SrgfvaTgHd 99 R o qE: ST S SAIH: ST T ST UF gEaga!
T G TAIH:, TAT AvqASAT(d: AHBAMT AT T, T FEVAT TRIT TERATIH - ACHTTHATE T |

One who gives up all enjoyments of external senses and finds peace only in the experience of
the Self, has the Self alone as the pleasure garden — the place of experience of joy — meaning
due to the contemplation of the qualities of the Self, that alone increases the bliss, and also one
who is =TS - meaning one who only has the knowledge of the Self or one who is just
aware of the Self alone, such a Yogi — one who is established in the real essential nature of the

Self attaines the bliss of Self realization.

T AT |9 AT o7 ATCHTI I AeaCLTH: ATCHFRIITH: Tl ATCHT U qEaLHhT

TET F TATE:, TAT A-ASATIA: ATCHBHATT AT T4, T FG[AAT TR T AT - SATHTTHATE ST |

What was told in 21st sloka as FTgETecaaqhedT far=caTcA = T g@H — that is explained here.
Abandoning everything external, he gets joy only with the experience of what is inside — the

Self.
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a1=d: - This excludes everything external and so it is implying the Self. Ta a4 a1 4@ T
. . 9@:. The =M U7 applies to all and so Bhashya says T#q@:, THITH:, THAT..

IA-ILILH: - ATLH means garden and it gives pleasure through shade, sprouts, flowers, fruits etc.
In the same way here also the qualities of the Self such as TgdaTH<E, 3T, 32 etc are the
topics of conversation, writing etc and are blissful and that is indicated with the word 3. Thus
the object of enjoyment is the Self and the place of enjoyment is also the Self only. The

instruments of enjoyment are also Self is indicated by sr=as=Tfa:.

svasATTd: - Object of enjoyment (T7aa=q) as well as the instrument of enjoyment (FITTI#) is
Self. This does not need any external light and so indicates absence of external light. Previously
such a person had the idea of Self in the body itself and so thought Self was 3@, ¥ and such
bodies. Now that misconception has been eliminated and such a person is steadfast in the
knowledge of the reality of the nature of consciousness of the Self without any contraction and

that is told as sTg[4d.
FaTH - The bliss of experience of the Self.

fAaTor — g sTeRTIWEEE — experiences qualities such as Jnana, Ananda etc of the self. fRaTor

does not have shoonya or shaanti as meaning but has & as meaning as this is FEIHII.

FFAATT means FE[EE ATCHTATE.

3 ST o T=W: 2 In the end he says 333 T=W: svayam jyoti: bhavati (br.upa.)
AT HTAT fAATA T T g& |

T TEMANTIHRIAT TEHETR 11 21 ||

The sukha told in the 21¢t sloka is explained in the 24th sloka.

TSP ISATAETATASA A T |

q IR0 sgrair sgarst=ata 11 24 ||
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Sloka 25

TA S AT efforhens: |
gt TaTHT: geERa @ 125 ||

f=rgem: Having cutoff the effects of the dualities or pairs of opposites TdTeHT: and established
the mind in the Self alone Faqatzd¥ar: being always interested in the welfare of everyone just
like looking after oneself =I: capable of attaining the vision of the Self eftorsequT: having got
rid of defects which are obstructing self realization F[HaTor 9= attain the bliss of the

experience of the Self.

e - siarsniises: e, Iarwm: - st ua MaffaeeE:, gaERa @ - sSreaq aaui
AT Ry F RAar:, o - T8, AT Ta<T F TEET: O sftvmrderarsi R tesmenT:
srapferator e |

f=IgaT: means those who do not get affected by the dualities of life such as heat, cold and so
on, IATHT: - means those who have established their mind in the Self only, g3 [afga=ar: -
those who are devoted to only doing good to others just as one does for oneself, 93: - those
who perceive directly - meaning those interested in getting the vision of the Self, they attain the

vision of the Self having got rid of all obstacles to self realization.

The practices that one should adopt to perfect the knowledge of the form of THafeTea —

perceiving everyone as equal due to their essential nature of consciousness was taught in five

slokas from 20t till 25®. In the 20t sloka, T Igt4 EREISEIFSEIE mﬁ'a':r getting rid of

ovejoy or anxiety towards likes and dislikes was taught. In the 21st sloka, |aw§fufwm|dﬂ
favzcaTew e 7 g@Hq - detachment from external senses was taught. In the 2204, I g geqeisTT
{NIT T @AET U T — seeing the defects in external senses was taught, in the 24t sloka,
AFHA ST T: g TR A0 — controlling the force of desire and anger was taught as

necessary and in the 25, TTSeq @ISO THETT eaIsaTa¥d I: — such a one should find all kinds

of enjoyments in the experience of the self alone was taught.
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Now the first of them, namely tolerating the dualities is reminded and the aspect of

Tavdred<iad which is a very close and immediate means to achieving R is taught.

fegsrge: - efiqreorTtages: fahT: — The word f&=34T: is not meaning negation of the nature of
duality. So Bhashya says those who have got rid of dualities or pairs of opposites such as heat,

cold and so on.

o o

MIHTATE: — Among those which need to be controlled, mind is primary

TATHT: - A= T
one. That is indicated by the word 3TcH here. Controlling the mind means making it to be

established in the right object. So sTca=aa fRaaw+: is bhashya.

T Ted TdT: - SACHad qauT AT fgay ua fA7ar: — As told in Mahabharata, Deshika says by

the AT, the seer of TrHAT — ‘IAAT THAGE AT ATHAALTIATH | ATHA: FTAHATI TLT 7

T9T=9q I, Bhashya uses Teaq and Rasaa with sT@&mer. The word |9 in Faafgdear:

includes oneself and other selves too. After listening to all instructions from a preceptor, one
should make them firm in his mind and then should obstain from doing anything which is not

desirable to one to others also.

T - T, AMHTaARA94 — Indicates perceiving directly the nature of the Self which is most

pure and is similar in all.

T THHAT: o &S e e uT: FE[Hare a9+ — As a result of attaining such vision of
the Self, one would get rid of all obstacles is indicated by &fToreHuT: which is srAefag T and the
TEVTH is indicated as (AT 9= — the bliss of the experience of Self. 5] here is Jivatman.
It also reminds that knowledge is purifying in nature as told T & FTH Hg9 Tfa=I¥g &=,

Sloka 26
ITHALVITAT SE] AAAGAHH AT -

To those who possess the qualities told as above, the attainment of the vision of the Self is very

easy is told here.

HIHHI AT JAAT ITATET |

www.sadagopan.org Page 56 of 63



star sgAate ada a1 26 ||

%IH%IEII(agrhI"Ii Those who have got rid of desire and anger, I9T who are endeavoring to
attain the vision of the Self Zd=d=T have controlled their mind fafSaTea=t who have conquered
their mind sIE[=aToT for such people, the bliss of Self experience sITHa: & is right in front of

them.

Paathaantara here - Shankara Bhashya has — fafeare=mq — those who have known the Self
FIHHETALHET TAT — e, Faaqar — Raffaaeat, Rt Rfsaar, sgRatrg
AT T | TEATT gEaed Ag[Aaiue s |

Those who are free from desire and anger, Ifi9T means those who are constantly
endeavouring, Idaa4T — and have established their mind in the Self alone and have won over
their mind, for them the joy of Self experience is sIfSd@ada — very near — meaning the bliss of

self experience is verily in their hands.

After teaching the mode of practice to achive T®afTe, in order to encourage them to start
putting it to practice quickly, the fact that there will be no delay for them in achiving the results is

told here.

FTHARTAHTAT TAT — T, Fa=aar — Fataaaaar, EfSaremt Efsaeet, sgang
SATHAT AT | TAATT geaed Fg[HarTy eoad: |

The teaching of sloka sr&IdEa = 1% is repeated as °h|4-|9hltl|r;|grhl"|i. Even the aspect of

desiring for Fas@ad was told for getting rid of anger. The meaning of sloka T g4 is indicated
as T, The word I is not meaning &=t here. The word Ta=dETH reminds what was told

as IS gEIseauLd: - that one should think of all kinds of joy in the Self only. The word
fafSraTe=T reminds of I fg S€q¢SIT 99T: and indicates that one should control the mind by
reflecting on the defects in external objects. The word 3f%aT add indicates that the results are

achieved very soon by such a one.

=== additional notes ===
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Ramanuja Bhashya - those who have conquered their mind

hTH I*Ilﬂd\ Hrg@hllﬂq — one should control them, 3TcHT means #H here, Brahma is Jivatma,

Iy - ofia:, 7194 - close by all around and so on - bhashya is SETEAH - TIUTETH TAT — one

has full control on it

SR is told in 6 slokas — so that one can put into practice immediately without delay — the

fruits are told. Yoga is practical and so how to achieve w@=fstes — practical way of attaining it is

taught here. It has to be started immediately — 38 JTa&iq 3121 AAART, TATGGIAEIq Hegdl (AATE:

(FAMETY), IFTET T I F4 Hardd (F9) | ete.

The fact that the fruits are available here itself and soon is told to make one get interested in

putting it to practice.

Sloka 27, 28
Ih FHANT FAETVAIITIATEHH STHELUS —

The Karmayoga that was taught so far has T which is of the nature of sTeqTa T or
experience of the self as the prominent part is told here in conclusion. This also reminds of the
ar=Esag summary of the first 6 chapters — FTAFRATCHH E TRIAET TEER | ATATTAHEEqT
q@ueHd Aad Il. The word I is explained by Deshika as ‘TS SEATR A ATTRAFTATT

ATATARTITIH SATHTAA e TILATHT AT A a&qT AT, The €aF T which is taught in the

next chapter is indicated here.

TP TRATG PR AT |
TTUTITAT THT FeaT AT I=a ATt 1127 ||
PRIE-REEIEIF-t R R R L
FRTasaTT T T F_T {<E T 4 1) 28 ||
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T T T8 FeaT Keeping the external senses away 9ar: si=a< 9¢1: focusing the sight on the
spot between the eye brows TTETSIFAZAT T TTUTITHT HHIF@ET maintaining the inhalation and

exhalation (uchvaasa nishvaasa) which are acting inside the nose with equal pace Tafes=:

Tvﬁ?{ﬁg’: having controlled the senses, mind and gf&, ELGECIRCREILHE being without desire, fear
or anger HIETILTAW: having liberation as the sole purpose ﬁﬁ: . one who is practicing only

contemplation of the Self #: ¥<TH<k T such a person is as good as liberated only.

TR v afR: F@T - SR g69q ITHE, TARATER RGHT ST, Teet gar:
v - AT famae, AT TR IO )T ST - STeaTa e ATET Tt ST,
HATCHTAA AT AT TG PR AT, TATT [ATAoGTHIABIE:, HIETILA: - HIGHTA o, g4 -
ATCHTAA AT T2, TET Y T T2 - TEARATATH 3 ATEASATATH AT Tk TF 9 34 |

Keeping away the external senses — meaning withdrawing all activities of external senses
organs, seating oneself in a proper seat fit for meditation of self positioning the body straight,
focusing the gaze inbetween the eye brows — at the root of the nose, making IT9T and 917
equal meaning making the inhalation and exhalation equal in measure, having senses, mind
and g not capable of getting diverted to anything other than the contemplation of Self, for that
reason only being free from desire, fear and anger, FT&T9XA: - having liberation as the sole
purpose, H{fA: meaning being steadfast in the contemplation of the Self, one who is such as @&t
q<h T — meaning just as in the state of fulfillment of result, even during the state of practicing

the means he will be as good as liberated only.
=== additional notes ===

T is TSN which is an accessory to even Bhaktiyoga but there paramatma dhyaana is
done while here Jivatma dhyaana is done. Samadhi is angi while the remaining seven are
angas or accessories. Yama, niyama, aasana ([aT 29T H9THI: or as told in Yoga darshana
ﬁm‘g@’qw) etc., praanaayaama, pratyaahaara (withdrawing senses from all sense objects),

dhaarana, dhyaana. Samaadhi is angi that is achieved with these accessories.
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T FATTETI FF: FedT - AT TATI TaH 3T8A,— The mula has FTETH 7911 - since
the word ¥7¢f indicates experience and brings to memory the objects of experience, it is
commented as AT fAw@ETeri{. The meaning of afg: FT is thus commented as withdrawing
all the functions of the outward senses. He should be like Te==IT% 7 qe=fq, s{ra=ta T goifa etc.

This is pratyaahaara. 3TgX is anything taken in through any sense organ.

TREAFATE Fs[Td ITTAeH, FedT gar: =¥ - A8 {377, - The meaning is explained as

TRTIRATE and TR {3797 in line with what is going to be told in next chapter as Iufasama=

TFAT (6-12) and FI&T mﬁm (6-13). If the sight is fixed inbetween eyebrows, one would not

see anything else.

ATETSI=ACATIOIT ITOTATHT HHT Fedl - STsaTHI: ATHI T8I FicaT, - The breath which goes out of
the nostril comes in and is called YT and T9T9. So meaning of THT FaT is given as THRTAT FedT.
Since the movement of air happens by itself, the fafer is for T1T FcaT — since the place of
movement cannot be same, the pace is to be made equal. Neither inhaling for too long not

exhaling too long.

All these are ifa= or physical. Next one should control the mind is told.

ATCHTAATHAT AT TIITR v TIN5, - For TI9IT Feam afgag[ stoppage of functioning was

told. So FdT=&xr AAT gf: is explained as Y@= in anything other than the Self which is the
result of previous step and so there is no repetition or ‘1?6% Since THTEATHA is immediately
prior to attaining vision of Self, it is told as TgfT 3=.

TATE TERTA oG THAR I, FTEATLE: - HIAFAAS:, T - cEarwaeiar Iz, - The word qH:
indicates the state of realization of Self during T”T. So commented as sTeATAATHRAL:.

TET T U T - ATeIELMTATH 39 ATeaTaTy A0 § Ud § 372 — The meaning of % U7 is
LRIRH

Sloka 29
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I MR A AadaaTses FHANTET TRITAEHET LRI AE —

Karmayoga which has the performance of obligatory and occasional rites as accessories and is

a means to Yoga and so culminates in meditation that is easy to perform, is taught in this sloka.

It was told in the beginning of this chapter that Jnanayoga is difficult to practice and that
karmayoga only is easy to practice and also yields the results in short time. The same aspect of
it being easy to practice etc. is again confirmed in conclusion in another way. The word FHITRT
mentioned here is nothing but what was told earlier as Sa8aTI< I3 (4-24) etc. The performance
of e firfxr= #'s which are obligatory and occasional rites is unavoidable to all - adopting
various types of karmayoga or jnanayoga or bhakti yoga. §rca here means possible of

performance without any distress.
WA IFATET AR dH |
&S FAATT STt 77 area=aia 1029 ||

TFeraoETt AT One who accepts the offerings of all sacrifices and austerities (as going to be told

in 9t chap, 3 T FAFSTT AIhT 9 THd =), 9ad® Hg*a< one who is the Supreme Lord of all

worlds F@TT T2 one who is the dearest friend of all beings AT ATeAT eTTfeaq =g knowing

ME thus a Yogi or meditator gets peace.

TTAYET TP TAARAGAL TANATT Gga AT FATAT AT =@, FHARH T @ K= |
FAATHAGEL - AT ATFAVTH AT A, THEET IH Tpa < (0 S0 617) 3 B =@ | =
TAAFA AL TagS ATAT AITUEAET: FHART STd @ a Jaad 30, g e @ 99 yaaw
|

One who accepts the offerings of sacrifices and austerities, who is the Over Lord of all worlds,
dearest friend of all beings — knowing such a one who is ME, one gets 2ITf=T or peace — means
gets joy in the performance of karmayoga itself. G4 IFHg=<H means he is the Supreme Lord of
even all the Lords of all worlds. ‘He who is the supreme Lord of all Lords and the Supreme God
of all Gods’ (shve. Upa. 6-7) says the upanishat. Knowing ME who is the Supreme Lord of all

worlds and the dearest friend of all beings, one would endeavour in the performance of
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Karmayoga with the idea that it is of the form of my worship. All beings try to worship one who is

a dearest friend only.

TATTHT TITHTE TAA TG A TAATTT T2 AT ATcAT ATeaHq g, FHINHL UF GEH TG d —
The arTfea that is told here is not FRTEITTAEY-HTeT because this is SATITEAT T5UT. Here the goal
is to attain self realization. This word also does not mean the end result of Karmayoga because
it is more appropriate to tell about the suppression of distress of the mind (9:3<<1). So what
was earlier told as & Fe&Tq =4 (5-3) — @ of the form of suppression of distress of mind is

only meant here by 4r1f= also.

TAATHHGAL - TAUT ATHALTOT T Soaewy; "THsaror aed Fgwae ] (40 30 617) =f 8 o7 -
TAYT AT HEIFaH 2a<H is the FHTAT. Here the word #2747 is not to be taken in &&= which
is rudra because it has STHTTIETT with I who is the Lord. It is also related to all worlds and
Vishnu dharma says qasavsa<; Fo0: (.40, 74-44). So it is Paramatman only.

AT A g a TaHgs ATET AaEa=T: FHAN Sid g@- aF Taqd 394:, - How can Karmayoga

which is difficult be @ during the time of practice itself? Is answered with three attributes — 7T,

TAAFHGAH, Haqzaq. HE is most liberal (7812T¥), Superlord of all (ATa=TH) and dearest friend
(Fr=r@T) — so one who knows thus would engage in Karmayoga as though engaging in the

service of such dearest friend with great love and it becomes @ — peaceful or comfortable.

g g 2 9 w@rd=a — The reason why one should give up desire in all other benefits is
told with an example from this world. It is common experience that everyone would engage in

pleasing dear friends.

The word @ also indicates that not just those who are devoted to 9TT&'s but even common

people, animals etc put lot of efforts and are eager to please their dearest ones. §g<a of Lord

who is TTHTEY, HaAFHgT is devoid of TaIHE-TaqA-21HeT etc. which are found in others

purushas.

==== additional notes - shankara bhashya ======
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aaTRd =+ & [&s=H - he says Fdeas will come only if there is something FTa@=a. Here for us

STde is AMeHEI=T and for that Fd=as were told.

AL TSATHT TIET F FIEIIT SadT=I0T o (We say as antaryaami), T4 Ag#A< — 99T ATRAT
AT Y, g daqarl — TR adeadr ST (not like 3fF - Z&TH), a9 AT gad 999,
TATH FATEIETH, FATATATIE0TH, HT ATLA AT, Tfed FaadY ST Hogid I | -

Shankaracharya says Narayana is Sarveshvara

HeafRfy g SRR AR Ty ST T A

TUVSEATT:
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